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Lost Threads:
Examining the Role of Rural Women in the
Textile Industry and
Its Impact on Culture and Heritage in 19th to
Early 20th Century Bengal

Dr. Barnali Chattopadhyay

Weaving, as a pervasive traditional occupation across India, pre-
dominantly thrived in rural areas, serving as a domestic indusiry.
Cotton emerged as the prevalent material in the fabric produc-
tion process, “of this a great deal is freed from the seed by the
women who spin it, and a part of this is also beaten by the same
persons”. According to Nirmala Banerjee, Bengal’s women were
renowned for their expertise in cotton spinning, and until the ear-
ly 19th century, Dhaka Muslins were globally acknowledged for
their exceptionally fine yarn. The spinning endeavor employed a
considerable workforce, as evidenced by the presence of five to
six spinning wheels in affluent households within cotton manu-
facturing regions. Buchanan’s observations shed light on the role
of professional Dhuniyas, who undertook the tasks of cleaning,
beating, and seed separation for cotton. While a portion of these
Dhuniyas possessed sufficient capital to purchase cotton for clean-
ing and retailing, the majority worked exclusively on a contractual
basis. On average, a married couple could earn between 3 to 4
rupees per month from their spinning activities.

The city of Dhaka gained renown as a prominent center for
muslin production. During the first half of the nineteenth century,
Dumroy, a town situated approximately twenty miles west of Dha-
ka along the Bunsi River, emerged as a significant hub. The ma-
jority of Dumroy’s inhabitants were Hindus, and a notable portion
of the town’s 400 houses belonged to weavers who specialized in
supplying the exquisite thread required for the Dhaka looms.

Weaving activities were prevalent across numerous villages in
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the Dhaka region. In addition to Dhaka itself, other notable manu-
facturing towns (aurung) included Sonargaon, Dumroy, Teetabad-
dy, Junglebarry, and Bazitpur, where the production of muslins
thrived. The moist and damp climate of Dhaka proved highly
conducive to the manufacturing process of muslin, whereas the
dry and arid atmosphere of Birbhum was better suited for the pro-
duction of coarse calico fabrics.

The production of muslin necessitated the utilization of deli-
cate fingers to handle the yarn. Typically, young women engaged
in spinning this yarn during the early morning hours, specifically
“before the dew disappeared from the ground.” In the region of
Dacca, the manufacturing process of muslin was heavily influ-
enced by atmospheric conditions. Cotton freshly harvested pos-
sessed a notable level of moisture, which proved beneficial for
the softness of the yarn required for muslin production. However,
if left exposed for a duration of two to three months, the cotton
would gradually lose its moisture, resulting in a harder texture
suitable for weaving fine cloth. Conversely, coarse thread was ex-
clusively crafted from fresh cotton, which was entirely unsuitable
for the production of delicate fabrics.

During the months of September and October, fresh cotton
thread would enter the market, while the delicate yarn, requiring
the drying period to draw out fine threads from the cotton, would
be available for sale two to three months later. This refined thread
would typically reach the market between December and March,
occasionally extending into the initial weeks of April. It is worth
noting that a significant number of spinners had tragically per-
ished during the famine of 1788, leading to a shortage of skilled
spinners. As a result, many spinners preferred to focus on spin-
ning coarse cotton thread, as they allocated their time primarily to
afternoon spinning sessions, which were not the most conducive
hours for producing fine thread.

The spinning industry exhibited two prominent characteristics
that are worth noting. Firstly, it was predominantly monopolized
by women, and secondly, it was not restricted to a particular caste
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or social group. Even women from the highest castes actively
participated in spinning activities. The spinning of thread for cloth
production served as a part-time occupation for women across all
classes in Bengal, regardless of their caste. The preparation of
cotton thread occupied the leisure hours of women belonging to
higher castes, including Brahmin women and the wives of jugis
(menial workers) and cultivators. As described in Martin’s book
on the history, topography, antiquities, and culture of Eastern In-
dia, almost every woman, except those involved in trade, engaged
in spinning. In ancient India, it was customary for women within
each household to carry out their own spinning tasks, with wid-
ows particularly playing a significant role. This practice persisted
in Bengal as late as 1914.

Despite being a part-time domestic endeavor, spinning was
highly labor-intensive. The production of small quantities of
thread required diligent effort, as women could only allocate a
limited number of hours due to their various domestic responsi-
bilities.

The process of spinning necessitated the utilization of two key
instruments: the “charka” or spinning wheel, which primarily pro-
duced coarse yarn, and the “takwa” or spindle, which served to
refine the yarn. Both these instruments played a fundamental role
in supplying thread for the majority of manufactured goods. N. K.
Sinha elucidated that the finest varieties of thread were crafted us-
ing the spindle, while the wheel was employed for the production
of coarser thread. Due to the nature of spinning being interwoven
with domestic tasks, the resulting thread was produced at a lower
cost compared to other commodities that required manual skill.

During the spinning process, the spinner would grasp the
cocoon and pinch it to extract the filament. The thread was then
wound onto a bamboo frame known as “latai,” which was held by
the right hand. The cocoons were positioned on the left side of the
spinner, with the thread passing over the right thigh. Before be-
ing wound onto the latai, the thread was twisted by the left hand.
On average, women managed to weave approximately two seer of
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yarn in a month, showcasing their dedication and productivity in
this endeavor.

The primary contributors to the spinning industry were the
wives of farmers, who undertook the task of freeing the cotton
from its seeds using a common hand mill. Subsequently, they beat
the cotton with the assistance of a bow and spun the fibers using a
small wheel, which, according to Martin, was a rudimentary and
unsatisfactory tool. In fact, all the implements employed through-
out the spinning processes were deemed “extremely imperfect” by
Martin. The rural women, lacking access to advanced technology,
had to rely on traditional methods due to this technological dis-
parity. Nirmala Banerjee noted that the women’s skills were de-
veloped in an environment lacking proper tools, leading to detri-
mental effects on their physical well-being. The spinners involved
in producing the finest Dacca muslins invariably suffered from
deteriorating eyesight by the age of thirty. Hameeda Hossain also
remarked on the constraints faced by women due to the decline in
their capacity for this work after the age of thirty, primarily due to
the strain placed on their eyes from spinning activities.

Furthermore, a small number of economically disadvantaged
Brahmin women engaged in preparing the fiber from country cot-
ton (kapas) and spun it to create “paita,” the sacred thread worn
by Brahmins.

Estimating the exact number of individuals involved in spin-
ning, dyeing, and related activities during the nineteenth century
is a challenging task, primarily due to the absence of regular cen-
sus records. However, Buchanan conducted a survey of Bihar and
Patna in 1811-12, shedding some light on the matter. According
to his findings, women, comprising approximately one-fifth of the
population, were engaged in spinning, with an estimated count of
330,426 individuals. The annual value of the thread produced by
each spinner amounted to 7 rupees, 2 anna, and 8 pice, resulting
in a total annual value of Rs. 23,67,277. Considering that the raw
material cost at the retail price reached Rs. 12,86,272, this left
a profit of Rs. 10,81,005, equating to approximately Rs. 3% per
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spinner.

In another account provided by Buchanan, he mentioned the
probable income of the spinners of Shahabad. Their total count
slightly exceeded 1,59,500, and the average annual value of their
produce was approximately Rs. 8. After deducting the value of
the raw material and the cost of beating, each spinner earned an
average of around a rupee and a half per year.

These figures provide a glimpse into the economic aspects of
the spinning industry during that period, highlighting the profit-
ability for individual spinners and the overall value generated by
their labor.

This particular statement serves to emphasize the meager
earnings of spinners. However, it is important to consider two sig-
nificant factors. Firstly, the districts mentioned earlier only present
a partial view rather than a comprehensive picture of the spinners
in Bengal. Secondly, the majority of spinners were housewives,
limiting their spinning activities to their spare time, which often
amounted to only a few hours in the afternoon. It is undeniable
that the earnings were indeed small; nevertheless, they undoubt-
edly added some value to their families’ livelihoods.

In addition to these part-time spinners, there existed a select
few professional spinners who dedicated long hours each day to
spinning, particularly when working with fine thread. However,
the demand for fine thread in Bengal diminished during the latter
half of the eighteenth century. To incentivize spinners, the Com-
mercial Resident of Sonamukhi even offered a small premium to
those who could bring sufficient quantities of fine thread to the
market.

The price that spinners received for their high-quality yarn
often did not adequately compensate them for their labor. As a
result, many spinners showed a preference for spinning coarse
cotton, as it was more commonly used for domestic consumption
and fetched a satisfactory price. On the other hand, spinners spe-
cializing in fine thread generally enjoyed a relatively better in-
come from their profession. Their dedication and attachment to
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the spinning wheel were often expressed through popular sayings,
such as “Charka amar swami put, charka amarnati, charkardau-
lateamarduarebandhahati” (The spinning wheel is as dear to me as
my husband, son, or grandson. It is due to the spinning wheel that
I have an elephant in chains at my door).

The advent of the Industrial Revolution in England led the
East India Company to divert its focus from Bengal’s manufac-
tured cotton piece goods to the production of raw cotton. The en-
actment of the Charter Act of 1813 facilitated the entry of English
private manufacturers into the Indian market. Consequently, the
introduction of British-manufactured cotton goods disrupted the
rural environment in Bengal. The British policy at the time was
summarized as “leave off weaving, supply us with the raw materi-
als, and we will weave for you.”

In 1820, the Agricultural and Horticultural Society was es-
tablished in Kolkata following the suggestion of Dr. Carey. The
primary objective of this society was to enhance agricultural prac-
tices in Bengal, with a specific emphasis on improving cotton
cultivation. To encourage the cultivation of long staple cotton in
Bengal, the Court of Directors provided seeds of American cot-
ton, which were made available to the Agricultural Society. These
plants proved to be more productive in terms of cotton yield com-
pared to the varieties commonly cultivated in the region.

The establishment of the Agricultural and Horticultural Soci-
ety and the promotion of improved cotton cultivation in Bengal
were Strategic measures taken in response to the changing dynam-
ics of the cotton industry and the growing demand for raw materi-
als in the context of expanding global trade.

During the early years of the nineteenth century, the British
cotton textile industry experienced remarkable growth and suc-
cess. In light of this development, the East India Company em-
barked on a quest to explore methods of replacing Indian manufac-
tures with British goods, as well as promoting British industries at
the expense of Indian industries. The Company’s Court of Direc-
tors communicated with the Governor of Bombay regarding the
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introduction of cotton ginning machines, as part of their broader
objective to secure raw materials from India for British industries
and stimulate the consumption of British manufactures within In-
dia. This two-fold agenda formed a central aspect of England’s
early commercial policy.

Even with the ascension of Queen Victoria to the throne in
1837, there was no relaxation of the policies previously pursued.
Instead, the Parliament focused on inquiries related to how cotton
could be grown in India to meet the demands of British looms,
rather than exploring ways to enhance Indian looms. The Par-
liament’s aim was to establish an independent English economy
that relied on supplies from its own dominions, thus prompting
investigations into whether India could provide the necessary raw
materials in sufficient quantities.

These actions were motivated by the desire to reduce depen-
dence on foreign nations and foster self-sufficiency within the
British economy. Consequently, the focus shifted towards obtain-
ing supplies from India, one of Britain’s colonies, rather than im-
proving the capabilities of Indian industries.

Over time, the appeal of Bengal cotton goods in foreign mar-
kets significantly diminished, with this decline becoming more
pronounced after 1813. The emergence of machine-made, inex-
pensive British cotton goods flooded the market, leading to a de-
crease in domestic demand as well. While it is acknowledged that
the English played a pioneering role in this process, according to
K. K. Dutta, the decline of Bengal cotton goods was a gradual
and protracted process that did not have a definitive starting or
ending point. Nonetheless, the consequences of this decline were
striking, as it disrupted the structure of Bengal’s rural society, with
women being particularly affected. The importation of British cot-
ton goods not only impacted weavers but also affected spinners,
carders, ginners, and others involved in the production process.
As the demand for Bengal cloth dwindled, the allure of country
thread also waned for weavers and traders.

Great Britain began sending their twisted cotton, valued at
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Rs. 81,000, to Calcutta in 1825-26, and this figure eventually ex-
ceeded Rs. 8,00,000. By 1838-39, the total value of imported ar-
ticles reached Rs. 56 lakh. The immediate consequence of this
influx was the unemployment of spinners, as home-spun thread
simply could not withstand the competition posed by cheaper ma-
chine-made alternatives.

Bengal’s hand-made piece goods undoubtedly possessed su-
perior qualities in terms of durability, fineness, and texture. How-
ever, as is often the case, consumers prioritized cheapness above
all else. Consequently, the traditional practice of spinning, sym-
bolized by the housewife’s spindle twirling on the cotton-floor,
saw a significant decline. The majority of rural women, who had
previously been self-sufficient through their earnings from spin-
ning, were now left in a state of helplessness due to the discon-
tinuation of the East India Company’s business and the influx of
thread exports from England. These women lacked training in
alternative vocations and struggled to find employment opportu-
nities, both in mechanical and agricultural sectors. Employment
prospects were particularly poor in both rural and urban areas,
leading to a decline in the urban population. Cities such as Dhaka,
Murshidabad, and Shantipur witnessed depopulation during the
early nineteenth century.

The textile companies gradually reduced their investments
in Dhaka, with the capital invested in cloth production dropping
from Rs. 25 lakh in 1790 to approximately Rs. 3 lakh in 1801. By
1807, it had reached Rs. 6 lakh, and in 1813, it plummeted to Rs.
2 lakh. Consequently, within a span of fifteen years, the East India
Company ceased all investments in muslin production.

The repercussions of unemployment among rural women ex-
tended beyond mere financial deprivation; the loss extended to
Bengal’s art and heritage as well. The demise of the handloom
industry resulted in a significant loss for India, both in terms of
artistic excellence and the artisans’ loss of employment. The skill
and craftsmanship displayed by women in their artistry surpassed
what technology alone could ever achieve. Mill-made cloth never
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completely replaced India’s indigenous handloom industry, as the
intricate designs, qualities, and textures produced by handloom
weavers remained unparalleled, except at great expense. These
qualities were considered the hallmark of the weavers’ skill. How-
ever, the women’s contribution, particularly in the preparation of
the finest yarns, where the fineness was a matter of degree rather
than kind, often went unappreciated.

The notion that women’s tools are generally inferior may
stem from the historically undervalued nature of women’s do-
mestic work. Due to the lack of recognition and appreciation for
such work, neither families nor societies have dedicated resourc-
es toward the technological advancement of tools associated with
women’s tasks, such as the chula (Stove) or broom. As an illustra-
tion, in the traditional silk yarn industry, women used rudimen-
tary bamboo reels. They manually pulled out the yarn, twisted it
on their thighs, and then wound it onto the reel. This resulted in
uneven and brittle yarn that was unable to compete with the fila-
ture machine-produced yarn introduced by Europeans in Bengal
during the latter half of the eighteenth century.

In the textile industry, the advent of improved mechanized Eu-
ropean technologies further marginalized rural women, displacing
them from their traditional occupations. Reluctant to invest their
physical capital or undergo training for new forms of work, these
women found themselves gradually pushed out of the industry.
The dominance of mechanized European industry posed challeng-
es for rural women who lacked the resources and willingness to
adapt to these new methods.

In summary, women played a crucial role in meeting the so-
cietal and familial demands through their utilization of traditional
tools. It is noteworthy that women made a significant contribution
to the splendor of Bengal textiles, as the quality of the textiles re-
lied heavily on the excellence of both the weaving and the thread,
which were spun by the women in rural Bengal. Despite their
incredible knowledge and expertise demonstrated in the textile
industry, their contributions were seldom acknowledged due to
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the absence of institutional recognition. Within their own society,
they were often regarded as illiterate individuals of low social sta-
tus, while in reality, their position and contributions far surpassed
those of upper-caste housewives who engaged in leisurely domes-
tic activities and idle conversations with neighbors revolving
around ornaments, saris, and local gossip. Unfortunately, history
failed to recognize the immense contributions of these spinners,
as the male-dominated society overlooked the vital role played by
women in the advancement of the esteemed art of Bengal textiles.
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“Euthanasia: Some Analytical Views”

Dr. Suchismita Ghosh Hazra

Euthanasia is defined as a physician’s deliberate act to cause a pa-
tient’s death by directly administering a lethal dose of medication
or other agents. Euthanasia has been called “Mercy Killing” also.
When the sufferings of the patient pose unbearable problem to the
patient particularly, the question of ending his or her life with the
help of a doctor comes. It is directly opposed to the basic task of a
doctor. Because,a physician is responsible for curing the sufferer,
to heal, to alleviate pain and to prolong life. The idea of euthanasia
is likely to put a physician in a state of confusion and conflict of
conscience. To take part actively in the actual performance of eu-
thanasia is difficult to bear psychologically. The role of a healer is
transformed into the role of a killer, though with consent and legal
approval creates a sense of defeat from the standpoint of medical
ethics. In the Hippocratic Oath a physician is debarred from pre-
scribing a deadly drug or giving advice which may cause death of
the patient. It must be remembered that the whole spirit of medical
education comes from the basic idea of Hippocratic Oath. So, a
doctor is supposed to follow the moral standpoint of the medical
education system. Euthanasia has been rejected by doctors since
the fifth century B.C as it contradicts the oath of Hippocrates. The
original oath is full of code of conduct meant for medicos. It states
in one place “I will neither give a deadly drug to anybody if asked
for it, nor will I make a suggestion to this effect.”

Quality of life is the most important thing regarding euthana-
sia. All of we know that we have a right over the body. We have a
right to live with dignity and we should have a right to leave this
world with dignity. If a person does not have minimum pleasure in
his life then life will become meaningless to him. There are many
examples from our daily life where biological life continues but
human life in any meaningful sense has ceased. In one case, the
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patient is an irreversible coma reduced to a vegetative existence.
In still another case, the patient’s personality has completely dete-
riorated. In each of these cases, the quality of life has deteriorated.
There is no longer any capacity for creative employment, intel-
lectual pursuit or the cultivation of interpersonal relationships. In
short, in each of these cases life seems to have been rendering
meaningless in the sense that the individual has lost all capacity
for normal human satisfactions. In such position, euthanasia can
be considered as desirable.

There are two types of distinction that are prominent in the
discussions of euthanasia. The first distinction is between active
and passive euthanasia and the second distinction is between vol-
untary and involuntary euthanasia.

Active euthanasia means taking a direct action to kill the ter-
minally ill patient, giving him a lethal injection prescribed by the
doctor. On the other hand, passive euthanasia means allowing the
terminally ill patient to die by withholding treatment or by with-
drawing life saving devices.

Voluntary euthanasia means mercy killing of a terminally ill
patient with his or her consent. On the other hand, involuntary eu-
thanasia means mercy killing without the consent of a terminally
ill patient because the person is incapable of giving his or her con-
sent. But in this case, the consent of the patient’s family members
or relatives can be obtained.

To clarify, it can be said that a patient suffering from very pain-
ful and terminally ill cancer may ask to be killed with a fatal in-
jection or morphine to relieve himself or herself from acute pain
and suffering is an example of voluntary euthanasia. On the other
hand, the possibility of involuntary euthanasia arises in cases of
comatose adults or in cases of severely defective newborns.

It is noticeable that combination of voluntary and involuntary
distinction with the active and passive distinction results in four
types of euthanasia.2 They are namely — i) Active voluntary eutha-
nasia ii) passive voluntary euthanasia

(iii) Active involuntary euthanasia and
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iv) Passive involuntary euthanasia.

There are some arguments in support of euthanasia. For exam-
ple, the quality of one’s life is as important as the length of one’s
life. Terminally ill patients should be provided with an easier, bet-
ter and dignified death without suffering. Moreover, Euthanasia is
in the best interest of the hospital staff and other patients. Because,
the hospital staff can pay more attention to other patients and also
use the medical resources for other patients who would be bene-
fited from them.

Similarly, there are also some arguments against the euthana-
sia. For example, euthanasia results in disrespect for the sanctity
of human life. Since death is irreversible, the wrong diagnosis of
a disease by a physician needlessly kills the patient. Moreover,
euthanasia violates the natural inclination of human beings to
prolong their life until they go through a natural death and thus,
euthanasia goes against nature. Because, God has supreme domin-
ionover all things in the world, including human life. Therefore,
no person should destroy his life or the life of another person. The
patient should not be allowed to die before a natural death comes
to him, because research in medical science might discover a cure
for the ailment that is causing severe pain to the patient. Euthana-
sia, a new definition of death, is already accepted in some western
countries like Canada, Netherland, Britain. There are different le-
gal standpoints on euthanasia in different countries of the world.
For instance, Netherlands is in the top position about the eutha-
nasia. In Netherlands, euthanasia is legal and regulated by ter-
mination of life on “request and assisted suicide”. Doctors in the
Netherlands who comply with certain guidelines can now openly
carry out euthanasia and can report this on the death certificate
without fear of prosecution. In November 30, 1994, the Nether-
land parliament finally put into law the guide lines under which
the Dutch doctors are permitted to give lethal injections to patients
who are suffering unbearably without hope of improvement. On
4th February 1993, Britain’s highest court ruled that doctors could
lawfully act to end the life of their patients.
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Belgium legalized euthanasia in September 2002. In the U.S.A,
although euthanasia is illegal in all states, physician assisted dying
is legal in Washington and Montana. In traditional Eskimo societ-
ies it was the custom for a man to kill his elderly parents, but the
murder of a normal healthy adult was almost heard of. 3

Recently, India has become conscious about the euthanasia.
There was a recent verdict of supreme court delivered on 7th
March, 2011 by a bench comprising Justices MarkendeyKatju and
GyanSudha Mishra.4 It is a path breakingjudgment which tends
to legalize what is commonly referred as “Passive Euthanasia”.

This famous verdict was the result of a petition filed for grant
of such permission by writer cum social activist Pinky Virani on
behalf of ArunaRamachandraShanbaug, a hapless comatosevic-
tim of sexual assault who had been in persistent vegetative state
(PVS) for the post over thirty seven years at Mumbai’s reputed
KEM hospital. Although the supreme court declined such request
in respect of Aruna, it permitted passive euthanasia in appropriate
cases albeit with stringent guidelines. But there is no law in India
as its guideline. Aruna’s case was covered in the non-voluntary
euthanasia.Because, in this case the consent was not taken directly
from Aruna, but from Pinky Virani.

Here, any type of euthanasia, has not been supported in the per-
spective of most of the Indian philosophy,especially on the basis of
Buddhist and Samkhya Philosophy. Indian Philosophy apparently
seems pessimistic about the life, but actually it is optimistic. Be-
cause, the different paths of “cessation of sufferings”(liberation)
in Indian philosophy never support the annihilation of physical
existence (death) of a man. For example, Buddhism and Samkhya
system admit sufferings (sorrows) as an inevitable fact of human
life. But, these are not pessimistic philosophy. Because,Buddhism
admitted “cessation of sufferings”(nirvana)in human life by the
realization of four noble truths and Samkhya admitted “cessa-
tionof sufferings” by the realization of the difference between
non-consciousness(prakrti)and consciousness(purusa).

Lord Buddha’s ethical teachings is dependent on the sufferings
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of human being. The message of his enlightenment points to man
the way of life that leads beyond sufferings.5These have come to
be known as the four noble truths (catvariaryasatyani). They are
namely-

i)  Life in the world is full of sufferings

ii) There is a cause of these sufferings

iii) It is possible to stop sufferings

iv) There is eightfold noble path (astangikamarga) to stop
these sufferings.

That is to say, in Buddhism there is a path which leads to the
cessation of sufferings(duhkha,duhkhasamudaya, duhkhanirodha,
duhkhanirodhamarga). All the teachings of the land Buddha cen-
ter round these four.

Similarly, Samkhya system also admits three types of sorrow-
in human life. Samkhyakarika, the most authentic text of sam-
khya, begins its analysis about the sufferings of different beings.
It states that a desire for alleviation of three kinds of sorrow arises
in the mind of the sufferer. adhyatmika,adhibhautika and adhid-
aivikaare the three types of sorrow (duhkha), which destroy the
pleasures of life.6 Among these, adhyatmikaduhkha is produced
by the disorders of either mental or physical system of the indi-
vidual concerned. There are two types of adhyatmikaduhkha, such
as sariraduhkha (physical sorrow) and manasaduhkha (mental sor-
row). The transformation (parinama) of gross body (sthula-
sarira ) which occurs by the disbalanced state of vayu, pitta and
kaphaof sthulasarira is called sariraduhkha (Physical sorrow) and
the transformation of subtle body (suksmasarira) which occurs by
the influence of kama (desire), krodha (anger) etc is called mana-
saduhkha (mental sorrow).

Samkhya admitted two types of liberation, i.ejivanmukti(-
embodied liberation) and videhamukti (disembodied liberation).
Disembodied liberation means annihilation of gross body. But in
the state of embodied liberation both subtle body and gross body
exist. Samkhya considers, even after the attainment of embodied
liberation a man must enjoy his fruit of action (prarabdhakar-
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maphalbhoga) and this enjoyement may be in the form of suffer-
ings till his disembodied liberation.

So, it can be said that both Buddhism and Samkhya system ad-
mits that physical existence is the cause of sufferings. But, without
the body ultimate cessation of sufferings (liberation) is impossi-
ble. So, “euthanasia” which leads to the prior death for escape-
ment from sufferings is inconsistent with the path of liberation
both in Buddhism and samkhya system in Indian philosophy.
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S QIO PR qf,  rpRe® TG AT 6
TaifeRe FEy Fofaem v aipfes s ae &Kem
IR T T~ TR, ST @W@W@W
oEd Aigfon ﬁmﬂww Y= N egfen
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@ TR, AR I T A SR IS TS |
o Qe AfS OF R vy (O, AEHOF T ©iR
W?ﬁﬁ'@ﬁ@@w@ e SRl (AT e o
@ 2Pl PP M Ot M @TITR, AN AN Y
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(M, T, AT, @, AN, TS, ANE e,
e 8 @ Wi @$fs, G ¢ oo I TEK e IFed
TRRFER Hfeewe TG A = @R “Our mad
race for economic development through industrialization
at the cost of environment would ultimately lead to
disaster. If the present rate of pollution is not checked
the man will see, eat and breath pollution, so, the solu-
tion lies en harmonizing of economic development with
environment” .
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PPRE G A WG | & OEAn e few
TR @ Podefel WHHT SEd IR | AWTRES (Five
vows),®% (Fundamental principles), @<J (Dravya Or sub-
stances), SFIEAW,(Anekantavada) ATPANQAT HIIAN
(equanimity), & W&l (kindness to animals) eI =g,
qIY AW, F6F NI4T 8 AR N Tw waw FF
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o1 o vl TfeR TE—y) ok, §) wHifday, o)
HASEIM 8) FHHX ¢) oo | I Lo 4TiF ¥ N
IVFSE A T OF dFfeq @ Fo Afe @R ©f
ALY 8] |

) afRST (Non injury or non violence)—{&« «THq
R ewelf o = w%:m 2R & 431 “Nothing
is higher than Mount Meru or anything more expan-
sive than the sky. Likewise know that Dharma is canal
to Ahimsa in the world”.. S T8 ST S iifere
R, O La 4 FoF OIq R AR WA Pl 1 & [a
G “The severance of vitalities out of passion is inju-
ry”s [Tattavarthsutra] AR (& ATIH IS AR AR
27 Jfeee FY pieid @ QIR e e A Mg
wiReT 1 o ¢f #fade, TS e v I e
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GFAG AL &Y AT —“every human be-
ing wants to live; nobody likes suffering. Therefore do
not inflict suffering on anybody. This is non-violence”s
2o 0 T S TR T, W @ TR R WA
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CITFEe. 9o offs el emfta Jifes ared 91,
QN o R, wm weel [@r “all of us have two
fold consciousness knowledge consciousness (TGS
and action consciousness (karmachetana)s R & e
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T PR A I qR I RSAN_F& | I *9” Fo
W ea2 R e =7 | TR 4R 4A0T ROTE S@d
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TR qoT iR YA A6} AW, Al walt
FPOIR REAE,ER @T® @F 1@ 1 o i &
(MR O IO e e, iR #fiffe corl, e
IR FAN TOITT | (& &F AHIPITP! SAGAA “As
the bee that stucks honey in the blossoms of a tree with-
out hurting the blossom and strengthening itself, the
monks take food from lay people such they do not dis-
turb them”s SR (& W (@19 I8F (@ o F© A AS
g A P W WS qEs A2 wHiHeR) wike
coiel, wifafEe cerives Ioet e [ fests | tae vty «3
o192 (&7 TRT | 27olel I TodE TR A8 ORI {48
et v, affes, (@Efe), asiv (epTesrel), FIF (M, (IR
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e g2 SiETEE 2feR, o srrife, e, ol wmeta, =
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90 A (A T 20 G 9 S 78T 971 e
R FFE QIR | AP, RPN, A SR
AN FFSECE AT T AFWHR FA & (AT
@ A ST T oE AR I FfeRE 9w |
TP O Y QIRPA R R I 1z
I OF AT QZAE A B | Wed ©IF (0o ST 2
YT Qo WP Coleel e ], (o Wit QI i
Tt fqmia, R g | T e, FReR AfSwier
e e 7y oS, Sdicgs e Mo, e
AT WO FIRLST O et TN RRPER AS0gd AnhE
e (o ol O3 TRE0ST AR A WIEE
e, STEpG 9t T F90S | “Jainism in its ‘apari-
graha’ vows, advocates universal ethics for social-excel-
lence and spiritual upliftment. Possessiveness and vio-
lence are related. Therefore to practice non-violence one
has to give up attachment to possession.”s
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@9 J G AT ey, I ©f ARFETAA G ey |
(T @R R I S Toe S m I (e
e @0l [Re frewig(uaieeR) Mo, steE e s
(SCAFEOR) | 3] G (AP o) e wmfEes ey
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AS o) T GRIF G18 We o] fae 771 A @Tie
T AT 8 SIS oy 1 Lo W Gt A I
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IR SRR ICACRA—TFH G TS Al SCHS &I 8
O T REAE JBE TogH FWET “9F TG [
T =nf F@ I, [|HT AFT AT IS AT TS; G
TEgfe W CC = FF I, W AP JAT T,
I TG BT A IR I T WA T’ | 9T
ey o3& =8 R o= o, for for wieetl B o™
T Jfen Praite Toifte 1 atesa’ Fraw Wt 77,
AT I ATARFS 797 | (I @ IS TFHH V@ FeT
OPF I O ATHE ANJ 79 ¢ Frane oo »ex
NE] |y

(& YoM IEOES | (TS FMAM 8 T[IE
©F ATHIER TIRYE; W2 Todm T AR @
S (el ) (@G [ gige ), BN TS
T @I G0 T S 7o) AR T oITR IR, AW 8
RIS el 78 =1 wdle @ g3 Rew Toams
A 5AN TS WA P O GIFAM! | TR Wee [few
TSIME GIICX e O T, OI O AHF AN 115 SR
(& oM THIF R NS AR @FH G P A
To(E O 5 A GG A I FIT A FA TG
SRS WSl (7| e qifiw [{ey 9 YR GG
Y, AE AT AT | YT (ORI O GprSIr
Ty e o <ol iRy, «d stErRm il Regee TEs
TG I AR, GTAIH GG Sraeredt v «ifes ifd
et I | (& SGRAE RiEee vy fArew < At ftew W
2 GG 0 A 1, [fow 4, T© 42 @ G ey o
N, TSI (& W ©f &Y PR “Anekanta is
not only a tool for logical development, but it is equally
useful in developing the self, family life, society, com-
munity, management, therapy, counseling, political de-
cisions, jurisprudence and all other disciplines of human
life- it help to develop the tolerance and coexistence of
mind and explores new insight to lead a life of peace
and harmony” ..
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AR QRS i, &l I ARgeo! a2 92 weieTa s
o | QeCFd TN [0y SeTeedmt vt qi| Igeeld
TR, AT RGN GF TRE W AT
@R, ETeNey, & tnid e 7[R 3ed | 9k Fifeq
YRR SAPSIE Wi el | oo afo o
Thrgee! ¢ AREFeIR qME 1 “It is holistic principle. It
is ideal for successfully managing conflicts. The kind of
intellectual tolerance it will develop, will further lead to
an atmosphere of peaceful co-existence avoiding dogma-
tism and fanaticism”.,
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Embracing Diversity: Unveiling the Intersex Com-
munity in Ancient Indian Mythology

Balaka Halder

Abstract:

This study examines the intersex community, which
has historically been marginalised and neglected within
the framework of Indian mythology. Specifically, it studies
references in prominent texts such as the Ramayana, Ma-
habharata, and other mythological narratives. The intersex
community, which encompasses people who have biological
variations that challenge the traditional binary understanding
of male and female, possesses a rich historical background
and exhibits a wide range of representations within ancient
Indian scriptures. This paper aims to illuminate the extensive
historical acknowledgement of intersex individuals by com-
prehensively analysing these narratives. This study examines
the myths and narratives surrounding intersex individuals,
including figures such as Srikhandi, Aruna, and Bahuchara.
It emphasises the importance of these stories in influencing
societal norms and perspectives. These narratives serve to
highlight not only the malleability of gender identities but
also to expose the intricate interconnections between social,
cultural, and medical circumstances. Moreover, this paper
examines the obstacles encountered by the intersex commu-
nity in present-day society, highlighting the imperative for
comprehensive policies and societal embrace. This analysis
examines the societal marginalisation and stigmatisation ex-
perienced by intersex individuals, highlighting the similar-
ities between historical narratives and contemporary forms
of discrimination. This paper argues for the inclusion and
acceptance of the intersex community within mainstream so-
ciety, emphasising the importance of examining mythologi-
cal narratives and their relationship to contemporary societal
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dynamics. The paper aims to dismantle harmful stereotypes
and promote inclusivity by juxtaposing these narratives. In
essence, this highlights the significance of embracing diver-
sity and equality as fundamental principles in safeguarding
the welfare and rights of humans irrespective of their gender
identity.

Introduction:

The intersex community is a distinct subset of human ex-
istence that is frequently misunderstood despite the richness
and variety of the human experience. Intersex people are
born with biological variances in their sex traits, challeng-
ing the binary definition of male and female. Intersex people
have been around since ancient times. Consequently, people
frequently confront major obstacles when navigating social,
cultural, and medical environments, severely affecting their
health and legal rights.

For a long time, members of Indian society denied the
existence of the third gender and stereotyped those who
identified with that gender. In contrast to the depictions of
the third gender found in the mythologies of other civilisa-
tions, the third gender is given a considerably more prom-
inent role in Indian mythology. A representation of gender
that goes beyond the conventional male and female dichoto-
my is found in the ancient Indian scriptures of the Ramayana
and the Mahabharata, considered two of the most famous
epic ever.

Before delving into the subject matter, it is essential to
acknowledge the substantial distinction that exists between
those who identify as “Transgender” or “Transsexual” and
those who identify as “Intersex.” It is essential to acknowl-
edge that our society possesses a nuanced understanding of
the concept of “Hijra”. It is important to note that “Hijra”
does not refer to a specific gender identity but rather denotes
a professional occupation. People who do not wish to con-
form to the gender binary can enrol in the abovementioned
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profession. Similar to various distinct professions, this par-
ticular occupation also encompasses a set of norms and pro-
tocols that facilitate the registration process for individuals.
However, discussing the subject matter does not align with
my intended focus. I would like to highlight that while it is
commonly advocated for the transsexual, transgender, and
intersex communities to be encompassed within a unified
term, namely ‘“hijra,” it is essential to acknowledge the sig-
nificant distinctions among these identities. In brief, those
who are intersex are characterised by ambiguous genitalia at
birth, resulting from distinct medical variations where due
to anatomical anomalies called panel agencies, the penis
can not grow at the embryonic stage; thus, their sex remains
ambiguous. The previous terminology for this particular
medical condition is “hermaphrodite”. In the Book IV of his
magnum opus Metamorphosis, Ovid refers to Hermaphodi-
ots who possess masculine qualities like his father, Hermes
and feminine qualities like his mother, Aphrodite. One day
while bathing, the nymph Salmacis was spying on him and
fell in love with him. She prayed to God to unite them, and
God took it literally and united Salmacis’s body with Her-
maphrodiots. This condition, the amalgamation of the male
and female body, has been medically termed a “hermaphro-
dite” for several years. It is worth noting that a considerable
segment of the Indian populace, specifically around 490,000
individuals, displays sexual ambiguity upon birth. To pro-
tect themselves and their offspring from potential stigmati-
sation within society, the parents have concealed the child’s
sexual orientation. Without obtaining informed consent, the
child has undergone multiple corrective surgeries for their
ambiguous physical characteristics. Several children have
been forsaken by their guardians and compelled to dwell
in public spaces due to their prevailing conditions. Despite
being abandoned by society, these children received recog-
nition from the Hijra community. They incorporate them
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into their community, giving them a sense of belonging and
establishing it as their residence. They commenced inhabit-
ing a diminutive community wherein their presence would
perpetually evade inspection. The occurrence of discrimina-
tion should be prevented. The presence of the intersex com-
munity has been evident throughout human history, despite
societal tendencies to overlook or dismiss their existence.
The Indian myths and oral tales have been substantiated to
predate the inception of life. This research paper aims to ex-
plore the representation of the Intersex community within
Indian mythologies.

Depiction of Intersex Community in Indian Mythologies
and Oral Tales:

Balmiki’s Ramayana is widely regarded as an extraor-
dinary epic with numerous interpretations. Considerable re-
search has been conducted on representing the Intersex Com-
munity in Valmiki’s Ramayana, owing to distinct factors.
The “Oral Tradition of Hijra Tale” presented when Purusha-
tam Ram departs from Ayodhya for fourteen years to honour
his father’s commitment to his stepmother, the departure of
Ram, a highly revered, benevolent, and influential monarch,
evoked a sense of grief and sorrow among the populace. The
inhabitants of Ayodha possess no expectations for a monarch
other than the revered and virtuous Ram, who upholds the
principles of righteousness. The inhabitants of this locality
expressed their reluctance to reside in a region where their
monarch was not received with hospitality. An attempt was
made to depart the country alongside Ram. Upon observ-
ing the collective adherence of Ayodhya’s populace to Ram
during his exile, it appeared that the city would be devoid
of inhabitants, thereby lacking a governing authority. Upon
witnessing this, Ram became concerned and issued a com-
mand, stating, “ Men and women of Ayodhya, if you truly
love me, return to my brother’s kingdom.”

Consequently, those who identified as “men” and “wom-
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en” ceased to pursue him. However, he failed to acknowledge
the existence of the “third gender” or the Intersex commu-
nity. The individuals affiliated with the Intersex community
patiently remained on the river bank for fourteen years, ea-
gerly anticipating the return of their leader. Upon Lord Ram’s
triumphant return from his decisive victory over Ravan, he
encounters a group of people identifying as non-binary who
have gathered at the location, eagerly anticipating his arrival.
When queried about their decision to remain, they indicated
that while their Lord had explicitly instructed both genders
not to accompany him, no specific mention was made re-
garding those identifying as non-binary. Consequently, they
elected to remain in that location. Lord Ram expressed great
admiration, blessed them, and entered Ayodha alongside
them. He promised them that hijras would possess political
power in Kali Yuga and also promised them Moksha, which
is free from rebirth.

The term trittiya prakriti was fast used in Mahabhara-
ta. The Mahabharata contains a narrative involving Amba,
who experiences humiliation at the hands of Bishma. In re-
sponse, she expresses her intention to seek retribution and
self-immolate. Amba underwent a process of reincarnation
and was born as the daughter of Drupada. However, Drupa-
da expressed his desire for a “son” from Lord Shiva. Shiva
assured that his wish would be granted, resulting in Srikhan-
di’s sexual orientation remaining uncertain. However, due
to the lack of acceptance of sexual ambiguity in this mod-
ern society, Srikhandini was raised as Srikhandi in Drupa-
da’s house. Inevitably, the truth cannot remain concealed
indefinitely. Eventually, when the kingdom needed an heir
to the throne, the king faced mounting pressure to arrange
matrimonial alliances for his supposed “son.” Despite be-
ing aware of the truth, the king found himself compelled to
address the demands of his subjects, leading him to enter
into matrimony with the daughter of King Hiranyvarna of
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Darsana. However, during the nuptial evening, Srikhandi en-
countered difficulties in consummating their marital union,
leading their spouse to seek solace with her father in aston-
ishment. Upon learning of these events, King Hiranyvarna
experienced a profound sense of betrayal, prompting him to
assemble a military force to launch an invasion of the region
of Panchala. Srikhandi, assuming full responsibility for all
circumstances, ventured into the forest with the intention of
self-harm. However, their attempt was thwarted by the inter-
vention of a Yaksha Sthuna. Did he save a woman or a man?
The female individual in question possessed a mindset and
demeanour akin to that of a male and consistently received
treatment and regard as such. However, her physical body
did not align with the male gender. Upon being informed
of the narrative of Srikhandi, Sthuna graciously offered his
assistance by providing his masculinity, enabling Srikhan-
di to successfully consummate his marital union with his
spouse. Kubera, the sovereign ruler of the Yaksha, exhibited
profound anger upon receiving this information. However,
upon Srikhandi’s return to the bestowed manhood, Kubera
was greatly impressed by her unwavering integrity. As a re-
sult, he bestowed upon Srikhandi a blessing that granted her
the privilege of utilising the manhood of Yaksha for the du-
ration of her lifetime. Yaksha regained his masculinity after
the demise of Srikhandi. The notion that conforming to a
binary framework is a fundamental requirement for societal
integration has been explicitly emphasised. Surgical inter-
vention, known as the transplantation of the yaksha’s man-
hood, is a procedure that intersex people must undergo to
align their sexual orientation with societal norms.

In the epic Mahabharata, it is widely recognised that
Srikhandini possesses an intersex identity. However, it is
essential to recall that during their exile from their native
Indraprastha, the Pandavas sought refuge in the court of
King Virata, assuming covert identities. Arjun’s portrayal
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involved the utilisation of female attire to take the appear-
ance of a woman. At the same time, in certain instances, it
has been suggested that he transformed to embody a female
identity. However, Devdutt Pattanaik presents a different
perspective in his literary works Srkhandini and The Other
Tales They do not Tell You. The narrative titled “ Arjun, Who
was temporarily Castrated for Showing Restrain” asserts
that Arjuna did not engage in transformation or cross-dress-
ing while assuming his disguise but instead chose to adopt
the identity of a eunuch. The narrative alluded to pertains to
a subsequent addition within the Mahabharata, wherein Ur-
vashi, the Apsara of the heavens, descends to the terrestrial
realm to derive gratification from the mortal men when she
experiences ennui. In this instance, the Kuru Clan’s Puru-
rava developed romantic feelings for her. After undergoing
complete satisfaction, Urvashi decided to terminate her re-
lationship with him, resulting in his mental instability. Af-
ter the passage of a century, Urvashi encountered a person
who bore a striking resemblance to Pururava, thereby evok-
ing memories of their past encounter. The woman moved
near the young man and initiated an interaction; however, he
rebuffed her advances and proceeded to depart an unprece-
dented occurrence. When Urvashi inquired about the ratio-
nale behind his conduct, the young man identified himself
as Arjun, a progeny of Pururava. He explained that due to
their prior spousal relationship, she held a maternal role in
his life, rendering him unable to respond to her entreaties. In
addition, she assumes the role of her father, Indra’s mistress,
precluding any possibility of indulgence between them.
Upon receiving this information, Urvashi became enraged
and asserted that she did not belong to anyone. She cursed
him, stating, “Only a eunuch rejects a woman who is willing,
therefore may you become one.” Arjun expressed concern
and sought counsel from Indra, who asserted that curses are
irrevocable but can be subject to modification. Indra claimed
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that Arjun could willingly forfeit his masculinity. The curse
inflicted upon Urvashi did not involve a mere transformation
into a woman; rather, it entailed the loss of his masculine
attributes or the manifestation of intersex characteristics, re-
sulting in the condition commonly referred to as the state
of being Intesex. Arjun assumed the identity of a persona
named Brihanalla or Birhanada, who identified as intersex
during his living incognito. This narrative highlights the im-
perative of collective survival during periods of adversity.
In the event of an assault by an unidentified superior entity,
it is imperative that we, as a collective of individuals, unite
to safeguard our well-being as members of the human race.
The fragmentation based on gender nomenclature may com-
promise our ability to safeguard ourselves against unidenti-
fied adversaries effectively.

Inside the frame of the “Oral Tradition of Hijra,” anoth-
er narrative featuring Bahuchara, the deity who assumed
a human form as a woman and entered the mortal realm,
married an ordinary man. She anxiously anticipated her hus-
band’s arrival each evening, yet he never reappeared in her
presence. Everyone in the vicinity commenced attributing
fault to her for lacking sufficient physical appeal to main-
tain her marital relationship. The woman experienced sig-
nificant distress upon learning this information, prompting
her to contemplate observing her husband’s activities one
evening. Subsequently, she discovered that her husband
was engaging in behaviour reminiscent of that exhibited by
hijras. She asked her spouse whether he possessed similar
characteristics and what motivated him to enter into matri-
mony with her, thereby causing detriment to her existence.
The husband expressed his reluctance towards the marriage,
citing familial pressure as the primary reason for his com-
pliance with the alliance to conform to the expectations im-
posed by his family and society. To achieve this, he must
enter into a marital union with a female and subsequently
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engage in procreation to become a father. Upon hearing this,
the young woman transformed, assuming the divine form of
a Goddess. She invoked a curse, decreeing that people of the
male gender, similar to the individual above, would adopt
the attire traditionally associated with the female gender and
engage in the act of venerating her. Although the circum-
stances under which Bahuchara encountered her husband are
not explicitly mentioned, it is indicated that her husband ei-
ther lacked genitalia or had malformed genitalia, a condition
known as Aphalia or intersexuality. This narrative portrays
and critiques the societal conventions that restrict personal
autonomy and compel individuals to adhere to a controlled
social order. These people exhibit a profound lack of knowl-
edge and awareness regarding the detrimental consequences
of their oppressive behaviour, resulting in the severe detri-
ment of countless lives.

The Purana Encyclopaedia, authored by Vettam Mani,
contains a narrative about Aruna, the deity associated with
the arrival of dawn. It has been noted that Vinata and Kashy-
apa, the progenitors of Aruna, produced eggs. The eggs
remained unhatched for an extended duration, and due to
impatience, Vitana forcibly broke the egg, resulting in the
incomplete or ambiguous development of the child’s lower
form. Vitana portrayed the deity Aruna, associated with the
dawn phenomenon, as an intersex individual. It can be com-
prehended that the deity responsible for dispelling darkness
and illuminating humanity is not characterised by a specif-
ic gender, but rather identifies as a member of the Intersex
community. However, there is a mention of the necessity to
undergo a gender transformation to appeal to Indra and the
Sun God and subsequently conceive their offspring. This
narrative reflects the lived experiences of intersex individu-
als who undergo multiple surgical interventions throughout
their lives to conform to societal norms surrounding binary
male and female categorisations.
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In the Shaiva Agamas tale of Hara Gauri, it is related that
Nandi once questioned Shiva about his decision to become
an Ardhanari. Shiva responded by telling Nandi three sto-
ries. Among those, I would be sharing one. The plot follows
Bramha, who is known as the Creator. Bramha sprang from
the primordial lotus when it flowered, but he soon realised
that he was all alone in the world and yearned to bring more
beings into existence. His ideas were his sons, who were ad-
amantly opposed of having children. During this time, he
had a vision of a person whose left side was a woman’s body
and whose right flank was a male’s body. Using this vision
as a guide, he proceeded to make the female equivalents of
their sons, and as a result, the earth became populated with
living people. According to the legend, a contentious issue
surfaced at the beginning of time before human life was even
created, and that was the existence of Hara Gauri. Hara Gauri
is a beautiful amalgamation of nature and mind, symboli-
cally representing the intersex community. This community
served as the inspiration for the creation of living beings.
Consequently, this issue sparked a great deal of debate.

In addition to being prominently featured in our myth-
ological texts, the intersex community has historically been
marginalised and excluded from societal recognition. The
term “hijra” continues to be employed in a derogatory man-
ner. It has been convincingly argued that the outcome of the
Mahabharata war would have been different had Mahapi-
tamaha Bishma not voluntarily relinquished his weapon.
Bhisma made a solemn vow to abstain from employing any
weaponry in the presence of a woman. Pandav was cogni-
zant of the strategic necessity of introducing a female pres-
ence in the Kurukshetra to compel Bhishma to relinquish his
armament. However, another issue pertains to the exclusion
of women from participating in warfare. In a state of un-
certainty, Krishna intervened to assist them and instructed
them to summon Srikhandi to Kurukshetra, a being who pos-
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sessed neither male nor female qualities. The conflict was
engaged by employing Srikhandi as a tactical measure, serv-
ing as an armoury for Arjun, widely regarded as the most
formidable warrior in history. This narrative illustrates how
the patriarchy or purportedly civilised society employed and
controlled individuals to engage in a significant conflict,
ultimately emerging victorious. The achievement was un-
imaginable in the absence of those individuals. When the
moment arrived to integrate them into society, it became ap-
parent that society had abandoned, subjugated, stereotyped,
and segregated them.

In this world, individuals have the right to live accord-
ing to their preferences as long as their actions do not cause
harm to others. The latest data reveals that many children
in this country, specifically 1.5% of the world population,
are born with gender ambiguity. They are §till not regard-
ed as an integral part of mainstream society. Inclusivity is
a fundamental aspect of our society. In 2020, the National
Education Police addressed including children with special
needs in regular academic programmes. The absence of any
reference to including the Intersex community, representing
a form of physical disparity, is notable. Indian society often
confuses transmen, transwomen, and intersex individuals,
grouping them under the “ Other Gender”. If society sin-
cerely believes in their most esteemed literary works, such
as the Puranas, Mahabharata, and Ramayana, it becomes
untenable for them to refute the existence of the intersex
community. Rather than subjecting them to ridicule, society
should integrate them into the societal mainstream, devoid
of any associated stigma. I would like to conclude this paper
by incorporating a quote from the esteemed philosopher and
spiritual leader Swami Vivekananda. I am optimistic about
the prospect of achieving freedom through the attainment of
equality in the future.
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A review on Presage Biology: role of indige-
nous folk cultures

Sujata Roy Moulik & Sumit Chakraborty

Abstract

Climate change is one of the highest discussed issues in the
scientific world. So many sirategies are being developed to
cope up with it. Numerous policies and discussions are in
action globally to counter this challenging issue. But only
the big budget strategies with huge scientific instrumentation
to monitor and mitigate these challenges are effective- this
may not be the fact. Here we have focused on some very
ancient, undocumented, indigenous methods, based on folk
cultures from which we can get some worthy, cost-effective,
simple but crucial methods of forecasting natural calamities.
Not only prediction, these methods can render some means
to get precautions and disaster management as well. These
methods were strongly based on observation of nature and
exploring natural resources around us. The lack of proper
documentation and awareness is the cause behind our igno-
rance and thus negligence for such folk methods. The fast
and immense changes progressing globally due to innumer-
able reasons may results in obvious changes to these tribal
and indigenous folks, some may be abolished completely
even. So, there is an urgent need to explore them, document
them, preserve the cultures along with these people and their
hidden knowledge by presenting available database about
these methods and to make people aware of these. Science
may not be far from these indigenous methods if both can be
integrated and synchronized. In this study we have discussed
on some of these tribal indigenous mitigations, their predic-
tion methodologies and tried to justify these observations
from scientific point of view towards the mitigation of this
sensitive issue by adaptation of these indigenous folks along
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with the existing methodologies.
Key words: Climate change, weather forecast, cultural heri-
tage, nature observation, ethology, traditional knowledge
Introduction

Indigenous or traditional knowledge refers to the knowl-
edge and know-how accumulated across generations, re-
newed by each new generation, that may guide human soci-
eties in their innumerable interactions with their surrounding
environment. indigenous knowledge has been widely recog-
nized in fields such as agro-forestry, traditional medicine,
biodiversity conservation, applied anthropology, customary
resource management, and natural disaster preparedness.
The indigenous observations and interpretations of meteo-
rological phenomena have guided seasonal and inter-annual
activities of local communities for millennia. This knowl-
edge contributes to climate science by offering observations
and interpretations at a much finer spatial scale with con-
siderable temporal depth and by highlighting elements that
may be underestimated by climate scientists. Indigenous
knowledge mainly focuses on elements of significance for
local livelihoods, security and well-being. So, this is essen-
tial for climate change adaptation. Indigenous peoples and
marginalized populations are particularly exposed and very
much sensitive to climate change impacts due to their re-
source-based livelihoods and the location of their homelands
in marginal environments (Nakashima et al., 2012).

Generally, elderly people formulate hypothesis about
seasonal changes by observing natural phenomena while
cultural and ritual specialists draw predictions from divina-
tion, dreams or visions. The most widely relied upon indica-
tors for predicting climate change are the timing, intensity
and duration of low temperatures and wind characteristics.
Other forecasting indicators include the timing of fruiting by
certain local trees, water levels in streams and ponds, insect
and nesting behaviour of small birds in the environment etc.

o9



Systematic documentation and subsequent integration of
Indigenous Knowledge (IK) in seasonal forecasting is one
of the promising initiatives that needs to be explored. His-
torically and to date, traditional local communities in dif-
ferent parts of the world have continued to rely on IK to
conserve the environment and deal with natural disasters.
Communities, particularly those in drought and flood prone
areas, have generated a vast body of Indigenous Knowledge
on disaster prevention and mitigation through early warning
systems and preparedness (Roncoli et al., 2002; Anandaraja
et al., 2008). For example, in Zimbabwe, local communities
have been coping with drought by integrating contemporary
and indigenous climate forecasting (Shumba, 1999). Using
IK in weather and climate prediction, local communities
in different parts of Southern Africa have been coping and
adapting to increased climate variability, normally manifest-
ed in the form of increased frequency of both droughts and
floods. Before the establishment of conventional weather
and climate forecasting, older generations, especially in the
rural areas in several ancient cultures have largely relied on
Indigenous Knowledge to predict weather through observ-
ing and monitoring the behaviour of animals, birds, plants
and insects (Kihupi et al., 2002; Mhita, 2006). In spite of all
these benefits, IK in weather and climate prediction is under
threat of disappearance. Because, lack of systematic docu-
mentation of the knowledge, lack of co-ordinated research
to investigate the accuracy and reliability of IK forecasting
and finally when old people who are the main custodians of
the knowledge pass away, the knowledge which has been
accumulated for many years is lost. In this study, it is argued
that IKS can provide significant value and boosts in the im-
provement of forecasting accuracy and reliability if it will
be systematically documented, researched and subsequently
integrated in conventional forecasting system of so called
scientific world. The documentation of IKS will be a good
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resource for the establishment of IK forecasting database
and will be an important resource in the establishment of
effective adaptation strategies to lessen the impacts of cli-
mate change. The study was, therefore, undertaken with two
main objectives. The first objective was to identify, analyse
and document local indicators used in IK forecasting over
the world. The second was to assess perceptions of local
communities on the application and reliability of both IK
and conventional forecasting in their daily lives, agricultural
activities included, in order to identify the gaps and the need
for improvement.

Indigenous knowledge used throughout the world

The science of making forecast on a future event based on
observation is termed as presage biology. That can be based
on phenology that is the study of cyclic and seasonal chang-
es in climate, plant and animal life. Meteorological findings
are also used for this purpose from very ancient period of
time. In this section, we are going to discuss a number of
such traditional ways of prediction in various folk cultures
throughout the world, studied so far.

Prediction from plants

Wild fruits, such as mukute (water berry), when show
significant flowering starting from July through October in-
dicate signal of good rains in the coming season (Chang’a et
al., 2010).

The Ghamabat tree is also an important indicator in
making a prediction of weather by the people of Thar. As
they are Ghamabat also appeared in different months but the
prediction of rainfall is only done in the months of June.
This tree shrinks and does not look green and drops its all
leaves. The indigenous people now predict that there will
be rainfall. If this tree in the rainy seasonal does not drop
its leaves and branches, there is no chance of rain (Ahmed,
2006). In Mahenge and Ismani, Tanzania, the Mwembe or
Mango tree when shows a significant flowering indicates a
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potential drought season (Kijazi et al., 2012).
Prediction from animals

Cow is also used for prediction. When the cow sits, if it
has got three legs under itself and one leg out it means that
the cow is calling for the rain. While walking if the cow
squirts and go for from the place of the squirting and if the
cow returns to smells the squirt then it sign of rain. It is also
understood the sign of rain when the cow sits on the sand. If
the cows lick each it is the sign of drought. This prediction
is done in the months of June, July, August, September and
October. But it is mostly done in June native month (Sawan).
In this month the shoulder of cow turns to black by the clay
and it is the first indication of the prediction of the rainfall
and after 10 or 15 days the rainfall is done. whereas in this
month if cows tastes each other then it is predicted that now
this will be the month of famine and there is no any aspect
of rainfall. This prediction is in the Mythology of the indig-
enous people so also consider as the source of prediction of
rainfall and that is the main source of their living (Ahmed,
2006).
Prediction from insects

Senene or Grass-green grasshopper (Hesperotettix spe-
ciosus) occurrence in huge quantity in a particular year indi-
cates less rainfall and hunger (Kijazi et al., 2012). black and
brown ants collecting food in the houses in large numbers
impending rains and long wet spell, whereas these ants bring
out the dead and damp food after a wet spell indicates short
dry weather after which the rains will resume (Makwara,
2013).
Prediction from birds

When a black crow builds a nest in an area, swallows and
water fowls lay eggs on raised patches in river valley, water
fowls breed on the ground under cover of grasses and reeds
indicates that the area would not receive rains because the
birds would not risk its eggs going bad. So low rainfall to
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drought conditions will be expected (Chang’a et al., 2010).

Singing of the Dudumizi or Coucal (Centropus ssp) espe-
cially early in the morning hours in October and November
is the sign of imminent rainfall onset and a good rainfall sea-
son in Mahenge and Ismani, Tanzania (Kijazi et al., 2012).
Prediction from climatic factors

Strong Wind during the month of July through October
indicates less rainfall in the upcoming season (Chang’a et
al., 2010). High Temperature on October and November Sig-
nifies near rainfall onset and the prospect of a good rainfall
season. Cold weather on July Indicates possibility of hail
stone (Chang’a et al., 2010).

Prediction from sun, moon and stars

For the people of the Thar, according to the key informant
Abdul Yaqoob 70 years old, the recent appearance of lines in
front of sun, which they called (MOGH), made villagers to
predict that there will be rainfall. It is more accurately pre-
dicted the rainfall when these lines appear during the sunset.
After the prediction there will be heavy rainfall within 5 to
10 days. The line which appears on the sun looks like rain-
bow. These lines are cut in the middle and the color of these
lines is yellow and blue. This process of the line on the sun
is also called (Bandi). If Bandi is seen on the sun they predict
rainfall with certainty. The appearance of the darkness on the
sun is also the mark of rainfall (Ahmed, 2006).

Dark moon in July accompanied by cold, ICE and snows
fall signifies good rainy season (Chang’a et al., 2010). The
stars are also serious indicators for making prediction for the
people of Tharparkar and other countries of Asia and Afti-
ca, Zimbabwe, Tanzania, and India. They say that if there is
a star in the sky and it appears after the sun set during the
months of Sawan, and Akhaar, then there will be heavy rain-
fall. In these months a star named by the native as “Sanjhi”,
is appeared then it is predicted that the heavy rain will be
fallen otherwise not. Apart from that it is also an indicator
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of bad time. There is another star named by the native as
Khatar star which appears after every 40, 50 years. They say
that when it appears in the sky we feel that it is very near
to the earth, and it appears very clear and unique. They say
that when this star appears the coming time will be of the
prosperity and that in future time will be good for their cul-
tivation of the fields (Ahmed, 2006).
Discussion

Climate change is one of the biggest challenges to mod-
ern scientific society. Climate change has an immense effect
on economy and aspects of life in diverse ways. Forecasting
is required to face the challenge and mitigate the same. Fore-
casting on climate change is broadly based on the previous
records of observational data. A nearly perfect forecasting
may reduce the adversity of the effects due to climate change.

In this study, we have seen that indigenous folk people
can predict the minute changes to be taken place in near or
long-term weather. They have a very intimate observational
relationship with their nature and therefore their knowledge
are very much valuable for forecasting the climatic changes.

For instance, Among the indigenous rainfall prediction
indicators that farmers in Zaka use the density of spider webs
in their locality, with a lot of spider webs indicating a very
wet season (spiders don’t want damp or wet conditions).
Also when spiders close their nests, an early onset of rain
is expected because spiders do not like any moisture in their
nests. They also look at the circular halo around the moon,
known locally as dzivaremvura, to predict the wetness of
that particular period of the season. Other indicators include
animal and plant behaviour, as well as wild fruit availability
and wind direction prior to the rainy season (Chang’a et al.,
2010).

Although these indicators can be said to be indigenous,
they certainly show some level of dynamism and integra-
tion with western science which also use wind direction to

obr



predict rainfall patterns. According to The Food and Agri-
cultural Organization (FAO) (2004), in Zimbabwe, only 3%
of farmers use climate information for planning purposes.
Some of the reasons given are that the information is not re-
ceived on time and that farmers do not trust the meteorologi-
cal information. Although framers listen to weather forecasts
from radios, the poor and the marginalized farmers prefer
to use their traditional knowledge system as a control. This
was discovered from the research conducted in several study
area that farmers rely more on indigenous knowledge and
speculation in the absence of conventional weather reports.
Often, there is a striking similarity between indigenous and
contemporary weather indicators. Some indicators such as
wind direction, clouds and temperature are the same in both
systems. Farmers associate heavy production of tree leaves
with a good season while high fruit production is a sign of
a poor season. The reasoning behind this observation is that
high fruit production implies that people will be living on
fruits for lack of alternative foods.

Not only edaphic factors are considered for the predic-
tion of weather, but also the living world has a great contri-
bution for this purpose. Such as, The breeding patterns of
game animals like the impala, kudu, birds, and bushbuck etc
are also used in seasonal forecasts and disaster prediction.
When game animals give birth in large numbers, it signifies
a normal to above normal season and the reverse is believed
to be true. Most tropical animals become fertile when day
length is short so that they parturate in summer when food is
abundant (Mount, 1979).

A very good example of animal ability to predict di-
sasters could be what happened recently when the Tsuna-
mi struck. Despite the loss of huge number of people, wild
animals seemed to have escaped the Indian Ocean tsunami,
proving the notion that they possess a “sixth” sense for pre-
dicting seasonal quality and impending disasters (Planet ark,
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2004).

Indigenous Knowledge are those forms of knowledge
that the people of the formerly colonised countries survived
on before the advent of colonialism (Mapara, 2009). Indig-
enous knowledge was denigrated, despised and ridiculed by
the colonialists portraying them as not only non-empirical
but also as primitive, superstitious, backward and living in
the dark and thus out of touch with civilization. Communi-
ties developed traditional ways of weather forecasting that
helped them to plan their activities for at least few days in
advance. Indigenous ways of knowing have also brought
forth useful knowledge on medicine and health. When in-
digenous knowledge gets adopted for widespread use, it
becomes common or traditional knowledge. And this way
it becomes subjected to change or improvement by the us-
ers without any control or reference to the original source.
Therefore, the original idea, knowledge, skills and practices
can be improved over time according to the influence of out-
side information or may even be abandoned in favor of new
technology which is considered better. It becomes therefore
hard to distinguish between indigenous and scientific/west-
ern/modern knowledge in some situations. In practice IKS
are holistic and integrated into the culture.

The threat over the indigenous knowledge is that it is res-
ident only in the head of the beholder. Unfortunately when
they die, their knowledge also die with. In the absence of
documentation of this knowledge, the surviving generations
can only misquote and misinterpret them. According to the
second Africa Environment Outlook (AEO-2), published
by the United Nations Environment Programme, traditional
knowledge has been overlooked in the past and, in some cas-
es, is actually being lost. It has been observed that the skills
to identify, collect, and develop indigenous knowledge into
contemporary usable formats are needed to ensure the sus-
tainability of this knowledge. Without that, the idea on the
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promotion of merging local knowledge and modern science
for sustainable development will be futile.
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Reading Sambhita Arni’s The Missing Queen
as a Critique of “India Shining”

Dr. Somrita Dey (Mondal)

In the year 1991, economic liberalisation was initiated by
the then Prime Minister of India, P.V Narasima Rao and his
finance minister Dr Manmohan Singh. These reforms that
were ‘pro-market in orientation’ sought to ‘open Indian mar-
kets to competition, reduce government control, encourage
private investment and participation, liberalise access to for-
eign capital and attract foreign investment’ (Ghosh 1). Post
1991, liberalisation became the economic principle of the
government irrespective of whichever party came to head it.
This new project came to be celebrated as ‘the magic formu-
la for the reduction of poverty and for economic and social
progress’ (Chowdhury 1) and statistical data comparing for-
eign reserves, growth rate, foreign investments in the pre and
post liberalisation phase were cited to validate the feasibil-
ity of the reforms. The laudatory narrative of liberalisation
thus generated another discourse, that of a “Shining India”,
a brand New India luxuriating in its new found economic
prosperity. Though the catchphrase “India Shining” was
used by the Bharatiya Janata Party as its slogan for the 2004
general elections, it however outlived its political tenure
and assumed the proportion of a ‘vision’ (Fernandes 193),
of an ‘idea’ (Brosius xii). This ‘metaphor’ that sought to
promote India ‘as the future global superpower of the twen-
ty-first century, a country of unrestricted opportunities and
achievement’ (Brosius 1) continued to animate the imagi-
nation of the people even after the defeat of the BJP in the
said election. The transformations that economic liberalisa-
tion brought about not only engendered the idea of a “Shin-
ing’ India, but also of a ‘New’ India that has ‘almost come
into being, enshrined within the universalizing parameters
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of global capitalism’ (Chowdhury 38). These epithets like
‘Shining’ and ‘New’ projected a utopian image of a coun-
try that had supposedly entered an era where possibilities of
upward mobility have rapidly escalated. These expressions
especially focused on the transformation, the economic re-
forms brought about in the lifestyle of the middle class and
the metamorphosis the Indian urban locales underwent. High
rises, shopping malls and housing complexes ubiquitously
proliferated in the towns and cities of the nation post 1991.

Samhita Arni’s The Missing Queen, situated in an undis-
closed era, employs the basic plot of the “Ramkatha” to of-
fer an explicit critique of the narrative of “India Shining”.
Though the fictional space is devoid of precise temporal
markers, the very setting of Arni’s narrative, Ayodhya, with
constant references to a booming economy under the lead-
ership of none other than Ram himself make the contextual
specificity of the novel quite apparent.

Arni’s fictional locale unites the discourse of economic
boom and Hindu nationalism in being denoted as ‘shining’
(Arni 11) Ayodhya. Arni attempts a deconstructive, against
the grain reading of the “Ramayan” narrative. She aims
to retrieve the supposed mini-narratives and the inaudible
silences through imaginative recreation of figures and epi-
sodes that have suffered inadequate representation. By ap-
plying the said narrative strategy, Arni at many instances
highlights certain aspects that counter the exalted image of
Ram — many of which have already been touched upon in
quite a few preceding anti-“Ramayan” narratives. Her contri-
bution, however, lies in her strategic utilisation of the known
perspectives to launch a scathing attack on a new set of dis-
courses that has been ushered in the twenty first century and
in constructing a racy narrative out of a familiar story. Ar-
ni’s novel draws upon the basic plot line of the “Ramkatha”
and metamorphoses it into a speculative thriller, where the
‘missing queen’ Sita triggers off the interest of a particular
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journalist who eventually embarks on a perilous journey to
unravel the nebula of mystery surrounding Ram’s wife. Her
relentless perusal of the missing links surrounding the Ram-
Ravan war brings her face to face with the unsavoury truths
about Ayodhya-- truths that can unsettle the entire nation and
jolt it out of the stupor of complacency. Her propensity to
dig out unpleasant facts incites the all-powerful, ubiquitous
secret police of the country and their formidable, mysteri-
ous head — the Washerman. Arni weaves the thriller element
out of the hiatus that her protagonist discerns to be existing
between the popular perceptions that common people nur-
ture and what strikes her as more convincing truths when she
starts exploring the forbidden arenas that are meticulously
screened from the general.

Arni grounds her novel on the tenets of those anti-“Ra-
mayan” narratives that contest the supposed white Aryan
Brahminic prejudice of the traditional story. She further re-
inforces her stance by flipping the formulaic conception of
the colours white and black that forms the crux of the racial
discourse. In keeping with the racial criticism of Ramayan
,Arni associates “white” with Ayodhya and “black” and
“darkness” with everything that stand in contradistinction
to the Ayodhyan principles, and then goes on to undermine
the positive signification of the more privileged colour. Arni
metaphorically represents Ayodhya’s descent from the re-
vered pedestal by desecrating the colour white which func-
tions as the Ayodhyan insignia in the text. Arni divests white
of its positive signifiers and invalidates its prestige, while
black receives a proportionate escalation in status. However,
her novel, does not remain restricted to the task of contest-
ing white superiority but takes on an even nuanced role of
interrogating the discourse of shining India, as the motif of
the “white” coalesce with the sheen and shine that Ayodhya
evince. In the present text, the colour white is illustrative
not of Ayodhya, but of a shining Ayodhya and therefore the
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devaluation of white comes not just as a condemnation of
Ayodhya but also as a negation of the narrative of opulence
associated with the epithet of shining.

In the novel , an Ayodhya ten years after the Ram-Rav-
an war , is vigorously modernised, made to resemble New
India with ‘polished pavements’, ¢ steel skyscrapers ,as tall
as mountains’, ¢ steel-and-glass offices’ peopled by ‘bright
suited, corporate workers’( Arni 41) with the most potent
mouthpieces of the country - the television and the newspa-
per dishing out at a strutting regularity, tantalising pictures
of the country for the people to gorge on. Arni’s depiction
of Ayodhya with repeated assertion on its glamour quotient
and the role of media for fostering progressive images of
the nation evoke suggestion of the twenty first century India.
Ayodhya’s self- proclaimed utopian magnificence is an im-
plicit reminder of the notion that corporate media tries to in-
stil in the Indians regarding its newfound glory. That Arni’s
fictional locale exemplifies the discourse of economic opti-
mism circulated in post liberalised India becomes explicit
through the very title of the opening chapter of the novel,
‘Ayodhya Shining’ and through the use of such epithets as
‘New’, ‘booming’ ‘gleaming’ (Arni 11). Thus at the very
onset of the novel by depicting a correspondence between
fictional Ayodhya and post-millennial India, Arni makes this
quite obvious that the events that would unfold in the course
of the narrative, too, would have reference to matters of
contemporary relevance.

Ram’s speech on the role of women as ‘custodians of
culture’ (Arni 30) and their significance in the project of ush-
ering in a new era bespeaks of a similar anxiety in relation to
the construction of an ideal womanhood in the wake of liber-
alisation. Rupal Oza notes how ‘the figure of the new Indian
woman came to occupy a central locus of concern within
middle class public debates because the anxiety associated
with a globalizing nation state was displaced onto women’s
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bodies and practices’ (Oza 24). Women’s subjectivity became
indicative of the nation such that the changes the former reg-
istered under the forces of globalisation were conceived of
as an illustration of the metamorphosis the latter underwent.
In Arni’s novel Ram too believes that the process of democ-
ratising the nation is integrally related to the task of enlight-
ening the women about democracy. The project of empow-
ering women, however, seems fallacious when viewed from
the perspective of characters like Kaikeyi and even Sita who
offer a vituperative criticism of Ayodhyan life. In the fiction-
al world of the novel as in popular discourse, Kaikeyi has a
notorious reputation. She is perceived as a devious woman
responsible for ruining the family’s happiness and sending
Ram to exile. Arni, however, provides her character with
the scope of voicing her story when her protagonist comes
to interview the alleged ‘demoness’ (Arni 4) of Ayodhya.
Her words come as a revelation of the patriarchal leanings
of the Ayodhyan society that in spite of all its apparent en-
gagement with woman empowerment curtails their freedom
and restricts their expression. Her narrative subverts the feel
good aspect of Ayodhyan utopia. She castigates Dasaratha as
a lamentably weak, ineffectual man, perennially incapable of
making decisions, who used to depend on her for ‘strategiz-
ing’ (Arni 5), and shepherding his troupes on the battlefield.
Accomplished as she was, she proved very useful during
the wars and even at one instance saved her husband’s life.
When in return Dasaratha wished to proffer a gift, she out of
sheer motherly concern demanded the bestowal of the royal
crown on Bharat. She vehemently decries her deprecatory
projection by Valmiki and the media as ‘some beguiling si-
ren who ruined Dasaratha and Ayodhya’ (Arni 5). She on the
contrary ‘wanted to create ... a nation unlike any other that
existed in India’ (Arni 6).

According to Kaikeyi herself, in spite of adeptly govern-
ing the nation, she never earned any repute in popular rep-
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resentation because, she was ‘more manly’ and proficient in
handling the royal duties than her husband. This resulted in
her ostracisation in a society, pitiably patriarchal and hence
forever dismissive of strong women. She thus registers her
protest against the much aggrandised notion of Ram as god
incarnate and vilifies him as an utterly self-centered person
whose obsession with righteousness has only served to spell
doom. In spite of all the injustice she has suffered, she knows
that her grievances would never see the light of the day, for
these are stories ‘that the loyal citizens of Ayodhya and ...
puppet newspaper may have trouble swallowing’ (Arni 7).
Arni underscores the politics inherent in media represen-
tations and the fictional nature of documented narratives
where truths are dexterously manoeuvred and manufactured.
She expounds the fact of media bias as it engages in selec-
tive depiction of facts and omission of grim realities in its
allegiance to the narrative of a prospering nation.

The issue of skewed representation in the govern-
ment-patronised platforms that is categorically underscored
by Ami is perhaps a reflection of the role media played in the
project of economic liberalisation and in perpetuating opti-
mistic images of “India Shining”. Just as in Arni’s fictional
world media works in correspondence with the state, in the
post-millennial scenario too, ‘commercial and state adver-
tisements play[ed] a crucial role in expressing and justifying
the liberalisation agenda’ (Chowdhury 69). It is through the
advertisements that promising images of New India peopled
with affluent middle class were constantly circulated to instil
belief in the mind of the citizens regarding the new govern-
ment endeavour. These advertisements always exude a feel
good, optimistic vibe, which is also the concern of the editor
of the newspaper in which Arni’s protagonist works. Arni’s
novel, plays up the problematic inherent in the process of
representing facts and highlights the fallacy underlying the
authenticity of the supposed factual truths.
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In Ami’s fictional world, Ayodhya degrades from a
mythic Arcadian space of Hindu consciousness to a clois-
tered locale .The magnificence of white and the prosperity
of Ayodhya are however undermined by its uncanny asso-
ciation with the spectral figure of the Washeraman. He is
the secret eye of Ayodhya, ‘one who stalks the streets of
Ayodhya at night’ (Arni 42), dealing with crime and vice.
Under his surveillance Ayodhya transforms into a potential
Benthamite panopticon as the citizens are constantly haunt-
ed by the feeling of being watched. The structural alignment
of the prison tower proposed by Bentham allows the guard to
keep an eye on every prisoner, which instills in the inmates
the consciousness of being under constant scanner that sub-
sequently engenders self-control in them. The citizens of
Ayodhya experience a similar anxiety because of the ap-
prehension of being always under the patrolling gaze of the
Washerman. According to Foucault, the modern society with
the ubiquitous hidden cameras, CCTVs and security guards
that keeps everything under strict vigilance is actually func-
tioning on the principle of the Benthamite Panopticon. The
modern urbanscapes as projections of the Benthamite prison
tower is manifested through Arni’s Ayodhya that is haunted
by the omnipresent gaze of the Washerman. A washerman’s
purpose is to ‘wash clothes, bleach and iron them’ (Arni
12), remove all traces of dirt, thereby rendering it ‘spotless,
starched, and crease-free’ (Arni 12). Similarly Arni’s Wash-
erman, as some sort of head of the surveillance agency of
the state aims at purging the society of corruption and insur-
gent activities that might deter the smooth functioning of the
government. His professed aim therefore is the preservation
and perpetuation of a squeaky clean state at its unsullied best
through extirpation of the seeming evils. This necessitates
the criminalisation and subjugation of all voices of dissi-
dence as that of Kaikeyi’s, Sam Boo Kha’s, the LLF’s, the
flawed representation of the Lankans, and also Sita’s expul-
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sion from the premises of a reportedly progressive Ayodhya.

Samhita Arni’s text becomes a site where the past and
the present interact to lend relevance to the narrative. The an-
ti-Ayodhyan groups like the The Lankan Liberation Front
and the Sam Bhoo Kha’s men evoke suggestions of such or-
ganizations like the United Liberation Front of Assam .The
UIFA was founded in the year 1979 with the purpose of es-
tablishing a sovereign socialist Assam. Political theorists
are of the opinion that ULFA is a natural culmination of the
Centre’s persistent neglect of the region that has ultimate-
ly laid it back from economic development and jeopardised
their sociopolitical identity. Sam Bhoo Kha and his peers
are symbolic of such local ethnic groups whose concerns do
not harmonise with the prevailing current of the nation and
hence are denied attention. The character of Sam Bhoo Kha
is also redolent of Shambuk of the previous “Ramayans”,
a Shudra slain by Ram for the alleged sin of appropriating
Brahmin prerogatives. The killing of Shambuk is one of
those few incidents in the “Ramayan” that generates unease
concerning Ram’s fabled righteousness. The detractors of
“Ramayan” discourse perceive the incident in the light of the
story’s Brahminic prejudice that justifies the brutalisation of
low castes. Through a strategic twist, Arni transforms the
character of Shambuk into Sam Bhoo Kha, the leader of a
dissident indigenous group —their similarity being in the per-
secution they have faced in the hands of Ram and his Ayo-
dhya. In the novel, Sam Bhoo Kha’s people are to Ayodhya
what the thousands of ordinary non metropolitan citizens are
to New India -‘an uneasy distraction ...remnants of the old
that must be managed, the detritus of a “third world” past’
(Chowdhury 45). Sam Bhoo Kha narrates the grim reality
of their lives-- the exploitation they suffered in the hands
of the state and their exclusion from the premises of shin-
ing Ayodhya. He talks of their community as an indigenous
tribe of the northeast that followed the matriarchal pattern
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of society where ‘women ... enjoyed a degree of freedom
that was not customary in Ayodhya’ (Arni 143) .Thus pre-
tending to bear the torch of civilization they took posses-
sion of their territory. They were coerced to surrender their
lands, were robbed off their independence, tortured, brought
to Ayodhya and hurled into a life of backbreaking labour.
Ayodhya soared on the wings of their toil, while they kept
languishing in misery. Their grievances explicitly allude to
the grievances addressed by the ULFA. In spite of being rich
in natural resources and contributing substantially to the
assets of the nation, Assam remained backward because of
centre’s indifference to its cause. Sam Bhoo Kha’s men nur-
ture similar grievance against Ayodhya. They have gener-
ously worked for the development of Ayodhya, but they are
still to get their due recognition. They typify the peripheral
impoverished group of Indians. They constitute a substantial
part of the population who are excluded from the narrative
of New India and are kept out of the privileged category of
the new Indian subject. Arni through the information that her
protagonist gathers during her interaction with the alleged
terrorist group, illustrates what constitutes the other side of
the shining facade of the nation. The harsh realities of Arni’s
fictional Ayodhya are actually indicative of the realities of
India at large.

Chowdhury refers to the unpalatable realities of New In-
dia, where a considerable section of the population is not
accommodated within the narrative of “India Shining” and
whose primary grievance is the unequal treatment they are
subject to by the state. Sam Bhoo Kha’s men are suggestive
of the lot who are persistently fighting for their rights.

The very name ‘Sam Bhoo Kha’ constituting of the term
‘Bhookha’ that means hungry, is indicative of the destitution
of the people whom he represents. He demands expression in
the recorded narratives of the nation, which space is denied
to them by the media. Sam Bhoo Kha complains, ‘The media
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doesn’t acknowledge us. We are invisible in the eyes of the
state’ (Arni 145). Such enforced ignorance of unpalatable
facts is defined by Mander as the ‘culture of social avoid-
ance’, the phenomenon of ‘invisibilizing’ the poor’ (Mander
5). It characterises both the citizens and the government of a
globalising nation who are too preoccupied with ‘market-led
growth’ to heed to the ‘reminders of the large unfinished
business of mitigating the suffering of the huge underclass’
(Mander 5). To hush up the serious causes of concern that
might tarnish the reputation of the progressive discourse
of “India Shining”, government employs several strategies
like the policy of imposing invisibility on the economically
and socially marginalised . This is achieved by disallowing
them representation in recorded narratives. Their complaints
are not registered, they are not spoken about in any govern-
ment-backed platform and their stories are not chronicled in
any official report, to blot them out of existence. The episode
of Sam Bhoo Kha’s men is a similar case in hand. In Ayo-
dhyan Daily, Sam Boo Kha is merely a passing reference
more of a ‘laughing stock’, a villainous figure ‘accused of
treason and disturbing the peace’ (Arnil09). Not only are
they denied voice they are even given the status of crimi-
nals. The criminalisation of the poor is also an ubiquitous
phenomenon in New India where ¢ Governments claim that
the poor need to be ejected not just to clean up the city, but
also to make the city safe both from terror- related and ‘reg-
ular’ crimes’ (Mander 23). Mander cites an incident where
the policemen instructed to ‘flush terrorists out of the city’
starts assaulting ‘sleeping homeless people’ (Mander 23). In
a similar vein, Sam Bhoo Kha’s men are brutalised and crim-
inality ascribed to them to lend justification to their ill treat-
ment in the hands of state machineries. Arni underscores the
media’s entente with the state in fostering the state agenda
and proscribing unsavoury facts, which contradict the state
interests. The domain of “India Shining” thus is a constricted
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one, that, to cater to the fancy of a privileged few and the for-
eign investors, allows ‘no dark spots on the glossy facade’
(Brosius 5). In Arni’s fiction it is the washerman who admin-
isters the metaphorical cleanliness of Ayodhya by forceful
suppression of the elements of supposed disruption and stra-
tegic elimination of everything that runs contrary to its much
hyped splendor..

Her novel thus interweaves issues of contemporary con-
cern with the basic narrative premise of the ancient story.
Arni employs the “Ramkatha”, contests the revered status of
Ram and Ayodhya, thoroughly deglamourises its opulence
by emphasizing the disagreeable realities that underlie its
orderly facade with the aim of interrogating the flamboyant
optimism associated with the tenets of “India Shining”.
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The Development Rhetoric: A Cosmetic
Cover

Sunandita Sarker

A mid-morning view of any connecting or main road of any town
or city will show an insane traffic with horns blaring, slow moving
cars , veering bikes and cycles, hawkers shouting, school children
running helter skelter, pedestrians in a rush and in the midst of
this hurried instinct is the contrary leisurely movement of buyers
selecting vegetables and fruits from carts oddly encroaching the
road and contributing to the traffic; the clear and present danger of
fish knives and hot oil of fried food are also present in this chaos.
The impatience of trying to reach on time is juxtaposed with the
leisurely market goers and casual walkers. Traffic rules for safety
are severely mocked at by the encroached sellers with knives and
hot boiling oil. The frustration of the daily commuters is unac-
knowledged due to the economic pursuit of the seller. The tax pay-
er’s right finds no consequence because of the monstrosity of the
problem of overpopulation and economic desperation. This con-
fusion and chaos have unfortunately become a cultural semblance
as the culture of Excess. Undesirable, it may be, but nevertheless
this unholy alliance of lawlessness and condoning the rules of the
road has become an accepted feature in India. The complaints are
usual, the quarrels too and sufferings are all too common. But the
obvious question that arises is- Why no rules are followed? The
answer to this would unravel a tirade of arguments and observa-
tions impossible to incorporate in one single document. However,
this lack of a fair system and rules and discipline is not singular to
road traffic alone, but in every aspect of public and private sphere.

The statement that India is a developing country has been in
circulation and perception for the past few decades. But the de-
velopments reported are rarely felt as experiences of arbitrariness
continue and the collaterals of these “Developments” have a noi-
some impact on the masses. Rabindranath Tagore had observed
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in Nationalism, “ Our real problem in India is not political. It is
social”. The statement made with regard to colonial domination,
holds significance even 76 years after Independence. Tagore ap-
plauded the social cohesion of the West and cited it as one of the
reasons for their success in colonial ventures. This social cohesion
is §till lacking in India. The social implications of democracy are
yet to be realized. The shift from a feudal society to a political
democracy was a ceremonious one and not an intrinsic collective
desire. The subsequent juxtapositions of nostalgia and progres-
sive ideas have created an ambiguity that has proven detrimental
to clarity in thinking and we are caught in a perpetual state of
confusion. Principles of democracy and demands of modernity
are not in league with the claims of tradition and cultural essen-
tialism. For example, the youth learning about liberty, equality
and fraternity in schools finds caste, gender and class inequality at
home. The frequent hypocrisy in private and public spheres trans-
late into a cultural and systematic habit, that helps corruption and
lawlessness to thrive. While it is recommended that every citizen
should abide by civic laws, the reality is that there is a lack of
monitoring and proper opportunities of execution are unavailable.
For instance, in the absence of proper collection and segregation
of garbage, people are compelled to throw things here and there.
The illegal encroachment on pavements is so common that one
wonders if it is a government property at all. Enforcement of law
is retarded by malpractices for monetary benefits. Overall there
is so little reaction and so much disorder that the common citizen
has internalized and accepted the hassles and malpractices and
considers it a defining feature of this country. Responsible citi-
zens lose motivation at the sight of blatant lawlessness and choose
to look the other way and become careless. To prevent disorder
and lawlessness, order and law must be promoted by punishing
the offenders and protecting the rights of the responsible citizen.
Interestingly, despite decades of frustration oozing out of rampant
corruption resulting in irretrievable damage to public health and
wealth, things remain unchanged. In a democracy, it should have
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been the agenda for election and should have been enough to lead
to victory. Alas! That never happened. The simple reason being, it
is not reason enough for the policy makers to lose their sleep over
as the inconvenienced are the powerless common citizen, whose
meagre strength lay in the vote, the nature of which is collective
and becomes significant only if it is a majority. Interestingly, the
majority accepts the inconvenience with a resignation that borders
on indifference. The apathy towards the regular inconvenience and
desperation of the general populace is easy to explain. The prac-
tice of disregarding the inconvenience of the common citizen is
an ancient one. The arrogance of the landlord towards the tenant,
the condescension of the higher caste towards the lower caste is a
feudal one and the attitude persists in the elected representatives
ignoring the living conditions of the citizens and directing and
controlling all resources to ensuring their legacy of power . The
rich and the politically powerful are not perturbed by the common
hassles as privilege and entitlement allow them to escape these
indignities. But the cause for concern is that the suffering majority
rarely seethe with anger to force a change. This imperviousness
is not easy to explain. Thomas Hobbes wrote in Leviathan, that
mankind is generally selfish and without laws to restrain him, he
will do whatever he needs to, in order to sustain his life, even it
means stealing or killing others. Hobbes believed that mankind is
by nature generally selfish and would, if left to his own devices,
behave in such a way that he had a right to everything he wanted
and in this situation, in the best interest of all it would be better
for everyone to cooperate with one another. So, everyone would
be required to enter into a social contract, where all would have to
forfeit some liberties in exchange for something else. For exam-
ple, one would not steal or kill and in return be promised safety,
protection and peace of mind. This would require a “contract” and
some mechanism of enforcement of the “contract” . A third party,
person or assembly of persons, to whom we give our allegiance
and consent to govern us, should enforce the “contract”. Hobbes
holds a very cynical view because he believes that there is ab-
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solute liberty in Nature. John Locke differs from Hobbes as he
believes that man is not completely free, as he is governed by the
laws of Nature. In a social contract, man gives up the liberty to
take justice into ones’ own hands and settle any kind of vendetta
or the ability to do whatever they feel like to preserve themselves.
Hobbes preferred absolute monarchy but Locke recommends a
democratic set up of publicly elected officials. Despite Hobbes’
and Locke’s contentions, both acknowledge the motive of self-in-
terest behind all human actions and the need for a system of laws
and proper enforcement that guarantees all citizens’ Life, Liberty
and the Pursuit of Happiness. The responsibility of protection of
the citizens rests with the Government, which can be achieved if
there is an enforcement of the social contract. Therefore, formula-
tion of a contract and enforcement of the same are necessary for a
system that preserves the Rights of the individual and allows the
individual to pursue happiness. The failure of the Government to
bring into force a system leads to chaos and arbitrariness and a
general degradation and corruption. To elaborate with an exam-
ple: If a city needs to be kept clean with proper sanitary system,
it would require a good sewage system, proper collection of gar-
bage, separation of garbage, recycling of garbage and a proper
management of waste. Beside necessary infrastructure and sev-
eral paid individuals for carrying out different tasks, all citizens
would have to abide by laws that prevent disposal of trash here
and there and management of waste at the individual or household
level. So, a clean city is the consequence of the joint efforts and
cooperation of every member of the city. This cooperation and
effort can be ensured only if laws are there in place and there is
enforcement of these laws, as without enforcement all men would
act out of self interest and the concern for the cleanliness of the
city would lose priority and the city would exhibit the remains of
the self centered and thoughtless indulgence of the people of the
city. In this regard, the disregard for observance of civic rules
in our state is not freedom or liberty or democracy, but absolute
disregard for the well being, development of the country. A citizen
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can run a vehicle without license, illegally encroach roads, build
a house on government land and may get excused due to political
support or by pleading ignorance or citing poverty as a reason. A
rich or powerful person can manipulate anything from road traffic
to seats in an academic institution or rank in any examination. The
self-interest of a few are enforced at the cost and inconvenience of
the majority resulting in a common hatred and disrespect for the
state and the absence of a system of governance. True democracy
is collective with all sharing the need to abide by laws and pro-
tection of the system of laws, lest everything descend into chaos.
The excellent and aggressive marketing of the State inter-
nationally by the Indian Diaspora, being extremely successful
abroad, especially in comparison to other diasporas, has contribut-
ed to building a faith in our country and culture that has been well
accepted worldwide. The multicultural, multilingual and multi-re-
ligious nature of our State definitely has its own attractions with
the variety of cuisines and fabrics becoming a significant reason
for tourists to come to our country. Multinational companies are
willing to invest huge amounts to gain control of the market. All
these might give the impression that India is a business destination
and will witness a rise in economy, but the reality of the situation
is far from satisfactory. The huge population is a good market for
profit for any business. It is not a virtue to be the highest popu-
lated country and be a ground for foreign businesses. The rise of
several India based engineers to the position of Chief Executive
Officers in companies like Microsoft, Google, Adobe, Chanel,
IBM, Pepsico, Starbucks, Motorola, Deloitte promotes the im-
pression that Indian born engineers have replaced engineers from
other countries, but what is often left out from the publicity writ-
ings is that salary is negotiable with Indian origin people. It is
also easy to build a team with an Indian CEO and other Indian
origin employees. This is conducive to profiteering and cost ef-
fective for the employer. Indians are willing to do anything to
be successful and build a life abroad. The desire to settle abroad
is so strong that they are willing to negotiate to work at a lesser

N



package amount and put up with immense struggle to build a life
from scratch. The applaud and jubilation over the success of these
engineers hide the sad truth that the state is unable to sustain its
talented hard working citizens. The search for meritocracy com-
pels them to look out of the country and the struggles and racist
hatred that come in the way seem to be worth suffering than living
in the country. An economy that cannot value its brilliant citizens
or provide the opportunity to exercise their talents is a shallow
one. Flawed democracy perpetuates injustices of a different kind.
It is unsympathetic to the aspirations and pursuit of happiness of
its citizens. It restricts the lives and keeps citizens confined to
their places. The pursuit of self interest of the policy makers at
the cost of the development of the state breeds depression and
frustration that are often manifested in mob violence rampant in
different parts of the country. Doles and free facilities strip off any
opportunities of claims on the part of citizens. It does not hold
the elected official accountable for anything. So, the free facilities
handed to the citizen is actually a populist measure that relieves
the politician from any responsibility, excuses the citizen from
any contribution, thereby reducing any room for claim to higher
standard of infrastructure to zero. The citizen in this case remains
at the receiving end of the whims and fancies of the elected offi-
cial. This is even more bizarre considering this is a democracy and
the living conditions and livelihood are very limited and insecure.
The lack of social cohesion and sincerity ,fostered through arbi-
trariness of the system have thwarted the progress and continuous
incremental development of the state. The increasing dependence
on other countries for employment of our people is a sign of hol-
low progress as the people are contributing to the economy of
another country and serving the interest of another nation, while
being underpaid and compelled to being a second class citizen in
a different country. The tendency to search for a job elsewhere is
not only among the educated elite but also among the working
labourers , hoping to make more money as job opportunities are
limited here. The dependence on other countries for employment
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of our youth is a scary figure as one shudders to think that should
there be a refusal or rejection from these countries, the exodus of
people coming back to the state would find themselves severely
financially challenged. The fragility of the situation is visible, but
unseen.

In the midst of such vulnerability, the anxiety over Western
cultural imperialism induces a frantic endorsement of traditional
rituals and customs that are disenfranchising for the youth and
especially for women. In the face of such crisis, encouragement
for family expansion and desire for male child has contributed to
rise in poverty and desperation among the youth. The dishonesty
in public opinions to the employment problem has kept the truth
hidden from discussion and has given rise to sugar coated solution
that are illusory. The lack of space, lack of resources, unhygienic
living conditions, the accumulation of waste, the sheer dearth of
housing, the rural and urban divide, the excessive fascination with
technology at the cost of agriculture are ground realities suffered
by the common people of this country. The problems are so acute
and so intense that the jubilation over success worldwide will do
little to redeem the common person in the state. Of course, it mat-
ters little to the leader as it does not matter much to the common
citizens themselves. That the political elites do not care or care
as much as it helps them stay in power, is quite reminiscent of
the landlord or Zamindar of the feudal times. Intrinsically, we
have not become a democratic state and this begins in the family
space itself. The disregard for the female or the aspirations of the
young, the forceful extraction of domestic labour (unpaid) from
the female and the systematic economic deprivation keeps power
centred in the patriarch/matriarch where the dependants are rarely
allowed to lead lives of respect and freedom. This internalization
of humiliation and lack of autonomy is passed down as a cultural
trait among generations, perpetuating social deformity and consent
for desperate living condition. Principles of individuality, liberty,
freedom and democracy are at odds with the traditional stereotyp-
ical family values. But nevertheless the latter has been endorsed
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by our leaders and imaged as desirable to prevent changes in sta-
tus quo. It is contradictory to encourage inter-caste marriage and
encourage joint family system, it is even more hypocritical to call
for women’s education and emancipation and then impose the cul-
tural and traditional baggage of good wife and mother and daugh-
ter-in-law on her shoulders, to teach the principles of equality and
then expect one family member to serve others and eat last is a
vicious ambiguity causing a schizophrenic split in the personal
self of the individual.

India’s accomplishments in space program, in medicine, in
technological development are commendable and enviable. Pro-
viding food security for such a large population is no mean feat.
But, the achievements don’t ameliorate the suffering and depriva-
tion of the majority. It is not charity but clarity in thinking that
promotes growth and change at the grass root level and encour-
ages every citizen to work towards personal development with a
spirit of kinship towards our fellow citizens. Instead of identifying
with poverty and making good with the unavailability of infra-
structure, it is incumbent upon us to desire the necessary and fight
for it. Right to food and nutrition is a Human Right, so is hous-
ing and access to proper toilet facilities and sanitation. That being
said these are not immune to scarcity. Therefore, for proper man-
agement of resources and their distribution we cannot ignore that
an ever increasing population is a huge liability, eating into the
very core of progress. Ugly truths such as these should be openly
discussed. Political correctness is a mere cosmetic cover for the
decay within. Left unnoticed, it begins to eat away like cancer,
ultimately killing silently the very fabric of society. Prioritizing
individuality over herd mentality, protecting the rights of the so-
cially weak, encouraging and promoting self sustaining business-
es, balancing ecology with economy, valuing public health and
sanitation over consumerism — are the need of the hour. Vandana
Shiva in her work Oneness vs 1%, shatters illusions about devel-
opment and ‘wealth’ creation that violate rights of diverse species
of the planet as well as rights and freedom of most people. She
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writes : “In 2010, 388 billionaires controlled as much wealth as
the bottom half of humanity; this number came down to 177 in
2011; to 159 in 2012; 92 in 2013; 80 in 2014; and 62 in 2016; it
shriveled to a mere eight in 2017. By 2020, it seems there will be
ONE” ( Shiva, vii-viii). Shiva’s apprehension is that the money
machine will destroy the planet and our societies from which it
draws support. The development model of limitless growth is us-
ing up the capacity of the planet and is only to meet with the greed
and corporate control of a few. The consequence is uprooting
and dispossession and creation of refugees. Shiva concerns herself
with the entire planet and apprehends the domination of “ONE
power of Big Money” (Shiva, viii) but the same applies to India
alone. The aggression of companies to maximize profits at eco-
logical costs will fill up the banks of deal makers but destroy the
livelihood of the people and the biodiversity of the place. Shiva
pleads for all humanity to choose the path of oneness, “..living and
celebrating our many diversities, interconnected through bonds of
compassion, interdependence, and solidarity” (Shiva, 148). Her
appeals are primarily to undo the domination of the few, who do
not have any concern for the well being of the general population
or the ecology. She says “It is an economic necessity because a
1% world will render the 99% disposable, extinguish our diverse
creativities, potentials and possibilities. It is a democratic necessi-
ty because the rule of the 1% is a violent dictatorship. It destroys
our fundamental freedoms and the freedom of all beings to evolve
in an earth family”(Shiva, 149). Shiva’s apprehension extends to
the militarized concept of development perpetuated by the 1% that
stress on limitless extraction, greed, profit, violence and power.
The concentration of power in the hands of a few is dangerous. In
a democracy, power goes hand in hand with responsibility. But
in a flawed democracy, power is easily grabbed by a few and they
work and manipulate to consolidate their power and attempt to
keep things the way they are.

The development question should not and cannot be about
profits alone. The physical and emotional wellbeing of the citi-
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zen, opportunities for work, social justice, meritocracy, encour-
agement for abiding by laws, protection of the law abiding citizen,
reprimand for the rule breaker, encouragement for fullest expres-
sion of talent, pursuit of economic sufficiency and social security;
should be there in the Development rhetoric. The development
rhetoric is inclusive of ecological concerns and protection of bio-
diversity. It should arise from a holistic outlook for all citizens
and the environment . Thomas Jefferson wrote in The Declaration
of Independence (1776) “We hold these truths to be self-evident,
that all men are created equal, that they are endowed by their cre-
ator with certain unalienable Rights, that among these are Life,
Liberty and the pursuit of Happiness. That to secure these Rights,
Government are instituted among men, deriving their just powers
from the consent of the Government”. The founding document
of the United States asserted the importance of the Government
in protecting the unalienable Rights of every citizen of the state.
It cannot be ignored that acknowledgement of the equality of all
citizens is the primary premise for creation of a state that allows
meritocracy and subsequently incremental progress, that sums up
as Development. The Declaration of Independence deeply im-
pacted the Indian Counterpart the Declaration of Purna Swaraj,
passed by the Indian National Congress on 26th January, 1930,
marking for the first time the demand of a National Party for full
Independence from British Rule rather than dominion status. Both
the declarations begin with preambles that refer to the inalienable
Right to life of every citizen. Even Subhash Chandra Bose’s Azan
Hind slogan pledged the Government’s resolution to pursue the
happiness of the nation. Therefore, Happiness of every citizen and
liberty and Right to life, promised by our founding fathers should
no longer remain unachieved and should be our goal now.

Works Cited

1. Hobbes, Thomas. Leviathan. Double 9 Books: India, 2023.

2. Locke, John. The Second Treatise of Civil Government and A Letter
Concerning Toleration. Ch. 8. Oxford: B. Blackwell, 1948.

3. Siva, Vandana. Oneness vs the 1%: Shattering Illusions, Seeding Free-
dom. Women Unlimited: New Delhi, 2018.

RO



The Changing Trends of Economic Indi-
cators

Sohini Nath

Economics as a discipline has a long tradition, although the study
of Development Economics began its journey in the 1950’s.This
was the time when many poor developing countries got indepen-
dence and came out of their colonial rule. Poverty reduction was
the main concern of Development Economics and it is applied in
designing the strategies of development. Today its area of study
has expanded length and breadth and focuses not only on econom-
ic dimensions but also on social and political sphere.

Development Economics thus encompasses a variety of is-
sues. So the areas of relevance of Economics of Development are
many and varied .It is concerned with not only poverty reduction
but more importantly on the reduction of multi-dimensional pov-
erty —the achievement of Millennium Development Goals —set by
United Nations, sustainable development and clean-energy poli-
cies to save the earth from catastrophes, democratic governance
and the removal of corruption and so on.

Every country desires to grow as time grows. The growth ex-
periences of different countries are different. Some countries grow
fast and achieve a lot in a short time while other countries reel un-
der the vicious circle of poverty or low level equilibrium trap. So
a wide difference exists between developed and underdeveloped
countries of the world. In order to judge whether a country is de-
veloped or not a number of development indicators have been put
forward by various economists. Although the first indicator used
to judge the parameter of development was per capita income,
but the indicators used to judge the position of the countries have
changed a lot in the present.

Although the two terms economic growth and economic de-
velopment may sound the same but they are not synonymous.
Economic growth may be a necessary condition for economic de-

o8



velopment of countries but it is not a sufficient condition.

The first in the line of development indicators was the Per
Capita Income. Economic growth is associated with an increase
in GNP/GDP per capita. Here real per capita income is used as
an index for economic development. It was the most popular and
widely used index of development. Higher the real per capita
income, higher the level of development of a country and vice
versa. But PCI as a development index had some limitations for
which economists were quite dissatisfied with PCI as a measure of
economic development. So after this economists tried to measure
economic development in terms of some social factors and so they
were called social indicators.

In this line the first indicator was Physical Quality of Life In-
dex (PQLI) which was constructed by Morris D Morris and oth-
ers. This is a composite index of three elements namely the life
expectancy, the infant mortality and the literacy. The index will
be highest for a country with most favourable life expectancy, the
lowest infant mortality and highest literacy. The PQLI stresses the
use of national income, not merely increase in national income or
per capita income, which is more important to measure economic
development. When national income will be used to improve the
quality of food, improve health and educational facilities PQLI
will improve which will in turn imply a higher standard of devel-
opment. Naturally it is a little over PCI as development index.

Next we have Basic Needs Approach which was developed
by Paul Streeten, Norman Hicks, Sahid Javed Bukri and others.
The basic needs include food, shelter, drinking water, sanitation,
health and education. The Approach does not disregard the neces-
sity of raising income in these countries. It also does not disregard
the indices of total production or of income distribution. It can be
seen that the basic needs are basically the needs of the masses of
underdeveloped countries.

It should be noticed here that poor people cannot collect the
basic needs themselves and mere increase in their income may
not help them to have their basic needs. So the government of an
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underdeveloped country can directly intervene in this matter and
help the poor people.

After the Basic Needs Approach the important social index

which became very popular is HDI introduced by the UNDP in
its first Human Development Report published in 1990. The index
was prepared under the guidance of Mahbub ul Haq.
HDI is a composite index of three indicators which are longevity,
educational attainment and standard of living. Longevity is mea-
sured by life expectancy at birth, educational attainment is mea-
sured by a combination of adult literacy (two-third weight) and
combined primary, secondary and tertiary enrolment (one-third
weight) ratio while standard of living is measured by real GDP
per capita. A simple average of these indices gives us the HDI.

Thus on the basis of HDI index the countries can be ranked
and thus serves an alternative measure of development which sup-
plements the GNP measure of economic development. On the ba-
sis of HDI, countries can thus be ranked as high (Norway, Canada,
U.S.A, Japan, U.K) medium (Mexico, Malaysia, Brazil, Srilanka,
China, India) and low (Bangladesh, Ethiopia) human develop-
ment countries.

But after this the notion of development changed and included
some new concepts into it. For example economic development
must encompass other parameters such as human development
indicators. Amartya Sen, a leading thinker of economic develop-
ment introduced some new concepts to development like ‘entitle-
ment’ and ‘capability’.

Entitlement refers to the set of alternative commodity bundles
that an individual can command by using one’s endowment. En-
titlement of people generates capabilities. Capability on the other
hand represents a person’s freedom to achieve various functioning
combinations. Thus the notion of capability is essentially one of
freedom, which gives a person the range of options a person has
in deciding what kind of life he or she wants to pursue. According
to Sen economic development can be interpreted as a process of
expansion of the freedoms that people enjoy. So the important ar-
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eas where people faces unfreedom are famine, undernourishment,
mass illiteracy, poor state of health, lack of shelter and other basic
needs, economic insecurity, denial of basic civil and political lib-
erty etc. These can be considered as ‘elementary’ capabilities. But
there is another kind of capability, such as taking part in the life of
the community. Thus, Sen has given more importance on quality
of life which can be enhanced by increasing capability.

On this line comes the next index which became relevant is

the Gender Development Index (GDI) or the Gender Inequality
Index (GII).Of the various unfreedom that we talked about earlier,
one more like gender-bias can also be included in it. Capabili-
ty deprivation results in gender inequality. The biasness between
men and women can be seen in case of nutrition, medical assis-
tance, educational attainment, household decision-making and
also politically.
To measure the extent of this disparity the UNDP in 1995 took
a new initiative to construct an index called GDI. To close the
gap between men and women, women have to be empowered. To
measure the extent of empowerment of women, UNDP devised
Gender Empowerment Measure (GEM) in 1995.An alternative
to GDI(Gender Development Index) was introduced in 2010 as
GII(Gender Inequality Index) . So on the basis of GII, disparities
between men and women were measured. The higher the GII val-
ue the more is the disparity between men and women and more
is the loss to human development. Thus on the basis of this index
countries can now be ranked as very high, medium or low human
development.

Over the last 50 years or so, there has been a lot of changes
in development thinking. As we have seen that economic growth
maybe an indicator of economic performance of a nation, but not
for measuring social progress. Meanwhile growth for the sake of
more growth has deteriorated the environmental quality. Therefore
climate change and economic development have now become a
challenge for all developed nations of the world. As a result devel-
opment over the last 100 years have resulted in tremendous dam-
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age to the environment. Thus the need of the hour is to minimize
the cost of development and strike a balance between economic
growth and preservation of country’s environmental profile. This
is the reason why the word ‘sustainable development’ has become
so important. Thus for sustainable development it is important
that the future generation should have the right to enjoy the same
level of economic opportunities, the same level of welfare as cur-
rent generation enjoys.

Although there is a difference between developed and devel-

oping nations about the interpretation of the meaning of sustain-
able development but everyone is in agreement with the fact that
the solution to the current environment problem is implicit in the
concept of sustainable development.
It follows from the above discussion that the nations should adopt
such development programmes that can put an economy on the
sustainable path. From this it follows that there is a set of sustain-
able indicators that may help us to understand whether an econo-
my is getting better or worse.

Thus with the change in development thinking new measures
of success have come to the forefront. At present social well-being
have become important components of development. Thus social
well-being has emerged as a substitute for wealth. Overall public
happiness or satisfaction with life describes well-being. Therefore
today economic progress of a country is to be measured not only
in terms of GNP/GNI or poverty, unemployment, inequality but
in terms of pursuit of happiness. Economic progress should be
such that happiness levels of people across the society should be
enhanced without damaging environment. Happiness of people
is measured through surveys where people are asked how happy
they are. This Happiness Index is called Gross National Happi-
ness. Countries can be ranked on the basis of National Happiness
score which can be attained when basic needs of the people are
met. The basic needs are same as before like housing, health, em-
ployment, environmental protection, peaceful atmosphere, moral-
ity, and basic health care, preservation of cultural tradition of love,
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respect and democracy.

The measurement of GNH (Gross National Happiness) is
gaining ground and countries are being ranked now on the basis of
GNH index which is nothing but an indication of social welfare.
So according to GNH the happiest countries in the world (Accord-
ing to World Happiness Report) are as follows:

COUNTRY HAPPINESS SCORE
1.FINLAND 7.804
2.DENMARK 7.586
3.ICELAND 7.530
4.ISRAEL 7.473
S.NETHERLANDS 7.403
6.SWEDEN 7.395
7.NORWAY 7.315
8.SWITZERLAND 7.240
9.LUXEMBOURG 7.228
10.NEW ZEALAND 7.123

Finland is the happiest country in the world, according to

World Happiness Report 2023.This is the sixth year in a row that
Finland has been named the happiest country on earth.
So the notion of development is changing day by day. Countries
which were considered as developed (according to HDI) like the
U.S.A., Canada and Germany are now far behind when compar-
ison is being made on the basis of Gross National Happiness. In
today’s world with the effect of globalization which is impacting
badly on environment has brought the issue of sustainable devel-
opment to the forefront. Therefore Development Theories now
can be no longer be thought of without sustainable development
of the nation.

Thus from Per Capita Index to Sustainable Development the
scale of development has changed a lot. For a country to be devel-
oped now requires not only a steady increase in per capita income
but all-round development in health, education, living status, pov-
erty alleviation, environmental protection, promotion of women’s
rights, state of mind or happiness. So economic development at
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present can be thought of as a multi-dimensional index.
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Title of the Paper — National Education Poli-

cy 2020 and Student DevelopmentScenario in
India

Dr.Amrita Bhattacharyya

Abstract

There was a huge shift from theoretical education towards a
more practical education according to the National Education Pol-
icy 2020. My paper would study this shift at the interface of the
canonical study of English language and literature. Here I would
also like to discuss the key points in National Education Policy.
There was already a shift through traditional printed texts towards
electronic texts, power point presentation, google classroom, au-
dio, video, films, you tube and many others in the Covid scenario.
In the current scenario UGC which is the highest body of deci-
sion making has implemented a syllabus stressing on practical
acquirement of knowledge and skill development. In the English
language and literature syllabus which has to be covered in three
years through six semesters, Information and Communication
Technology can be applied in a wide way in teaching most of
the texts. NAAC (National Assessment and Accreditation Coun-
cil) places a priority on student satisfaction survey in the eval-
uation of the status of the higher education institution. Till now
library books were the only reference works students could avail
to enhance their knowledge. But now they can refer to many texts
available online.

Key Words: NEP, student satisfaction survey, ICT, online texts,
google classroom
Full Paper:

National Education Policy stresses the need and demand for
higher education among the youth of India. While primary edu-
cation builds the ground for the young minds, higher education
prepares the youth of India towards securing a bright future of
sustenance. The newly developed syllabus has been developed in
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such a way that stresses multidisciplinarity. Science and Arts have
been combined in such a way and made flexible so that students
can easily cope over streams. This will also prepare them techni-
cally for the job market. NEP takes its stand from India’s ancient
universities like Nalanda and Vikramshila which were high re-
sources of learning —

“Moving to large multidisciplinary universities and HEI clus-
ters is thus the highest recommendation of this policy regarding
the structure of higher education. The ancient Indian universities
Takshashila, Nalanda, Vallabhi, and Vikramshila, which had thou-
sands of students from India and the world studying in vibrant
multidisciplinary environments, amply demonsirated the type of
great success that large multidisciplinary research and teaching
universities could bring. India urgently needs to bring back this
great Indian tradition to create well-rounded and innovative indi-
viduals, and which is already transforming other countries educa-
tionally and economically.” (NEP 34)

My paper would study the interface of the canonical study of
English language and literature through traditional printed texts
and through electronic texts, power point presentation, google
classroom, audio, video, films, you tube and many others. Such
a collaborative venture is highly required for the purpose of stu-
dent satisfaction and benefit. My observations are taken both from
the teacher’s and the student’s viewpoints. The newly developed
syllabus will help the students to find placement in the current job
market. NEP is against the strict separation of disciplines as prac-
tised in earlier syllabuses. It also emphasizes a lot on research. It
also acknowledges that many teachers are needed to implement
such a systematic revision of our education system. Local or In-
digenous languages are also severely encouraged to develop the
knowledge base rather than only English.

In the current scenario UGC which is the highest body of de-
cision making has implemented a syllabus stressing on practical
acquirement of knowledge and skill development. In the English
language and literature syllabus which has to be covered in three
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years through six semesters, Information and Communication
Technology can be applied in a wide way in teaching most of
the texts. NAAC (National Assessment and Accreditation Coun-
cil) places a priority on student satisfaction survey in the eval-
uation of the status of the higher education institution. Till now
library books were the only reference works students could avail
to enhance their knowledge. But now they can refer to many texts
available online.

The current academic scenario sponsors a healthy atmosphere
of interdisciplinarity. This ultimately makes the course interesting
to the students and also makes them prepare for a job market. The
papers focus on skill development of the students. They don’t just
get dry facts but becomes involved in this process of knowledge
transaction. Interdisciplinarity is the study of disciplines which
overlap or share some common features. This is the need of the
hour as disciplines like English literature has openly embraced
features from other disciplines whether it be other languages or
other humanities subject. Interdisciplinarity engages two or more
areas of knowledge or study. It abolishes traditional differences
between two disciplines. This helps to enrich the discipline itself
and also erases the gaps in understanding or elucidation.

English research is not confined to this discipline only but
nowadays extends to other disciplines like History, Political Sci-
ence, Sociology, other languages or even the history of sciences.
Students will be exposed to such future tendencies from their un-
dergraduate level.

ICT is Information and Communication Technology in edu-
cation. Such mode is used to develop and enhance and impart the
information to the students. The current syllabus provides sever-
al options to impart the traditional knowledge through the use of
ICT. Now I will discuss the several types of ICTs which can be
used in this curriculum and their basic differences, advantages and
disadvantages with the earlier modes of teaching.

Various types of ICT
Radio and television are already been used in India since the
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1920s. They are a source of non-formal ways of imparting edu-
cation. The education policy makers and planners in our country
have updated the current syllabus where several types of ICTs can
be used. As teachers we are free to accommodate such modes in
our regular way of teaching in our institutions. In my student years
during the period 2004 to 2007 (undergrad) and 2007 to 2009
(postgraduate), I felt a gradual overleaping in the use of internet.
I was exposed to this increased use of internet materials in our
interpretation and understanding of literature texts. In my school
days we were introduced to this new subject called Computer Sci-
ence from class five onwards and our teachers told us that the
future will be the age of computers. My teachers at Jadavpur Uni-
versity encouraged us to use of different online journals like Jstor,
Oxford and Cambridge journals. These journals helped me a lot
as a student and opened my universe of learning. These journals
are a necessary part of digital library in all institutions and highly
recommended by all the teachers. Nowadays reading only the text
will not be enough but supplementing that traditional knowledge
with the global research work on those texts (generally found in
the journals) will take the student further in his knowledge quest.
Lim and Tay (2003) have brought out their classification of ICT
tools which can be broadly classified as —
1. Informative tools like internet, network virtual drive, intranet
system, homepage
2. Software devices like CD-ROM
3. Constructive tools like MS Word, Power Point, Front Page,
Adobe Photoshop, LegoMindstorm
4. Communicative tools like email, SMs
5. Collaborative tools like discussion boards

Informative tools consist of the internet and World Wide Web
which are data bases or storehouses or encyclopaedia of informa-
tion. The students consider these the virtual classroom or even
teachers. The current syllabus has several assignments along with
regular examinations for which the student can refer to the inter-
net databases. Even if the student misses any class he or she can
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keep himself/herself upgraded through the use of internet.

Software devices like CD-ROM provide hypermedia appli-
cations to the teacher and provide access to multiple media like
text, audio, graphic images, animation and video clips. If these
devices are made an integral part of teaching then the teachers
can store them for future use and update them for further use.
Nowadays teachers can also share such media files through email
and whatsapp. The students can easily pass them to their friends
through the option of sharing. These tools enhance the thinking
capacity of students and broaden their information.

Constructive tools almost replace the chalk and board method
of teaching. These tools mostly help the students in visualising
information and thus forming their own understanding of the sub-
jects. The students can also get an early idea of forming their own
power point presentation in future. Microsoft word helps the stu-
dent to correct their grammar and spelling errors and also some-
times the sentence constructions. In this manner the student can
modify his writing even in the absence of the continuous super-
vision of the teacher (which is not always possible). The student
can also access the Microsoft Excel to include data and tabulation
in their writing.

Communicative tools are also very essential parts of educa-
tion where the students and teachers can reach out to each other
beyond the boundary of the classroom and institution. The stu-
dents can mail or sms their queries to their subject teachers after
the delivery of classroom lecture. The teacher also gets a feedback
of how the lecture has affected the students, how much the stu-
dents have gathered from the class lectures, what they find lacking
and what are their queries. These tools make the students more
involved as they have to pay close attention in the class in order
to make such comments. The thinking process of the students is
encouraged even after the class.

Collaborative tools can be virtual collective participation of
all stakeholders in the electronic medium. This tool is very popu-
lar among teachers who can arrange for collaborative classrooms
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in two different institutions at the same time. Students of two dif-
ferent institutions can interact with each other. They also gain
access to more than one teacher in the same field. Institutions can
also arrange meetings between them and thus share information
and thus promote a healthy sharing atmosphere. Such collabora-
tion helps in implementing multidisciplinarity at the level of dif-
ferent institutions.

There is a vision to introduce multidisciplinarity at the insti-
tutional level —

“By 2040, all higher education ingtitutions (HEIs) shall aim
to become multidisciplinary institutions and shall aim to have
larger student enrolments preferably in the thousands, for optimal
use of infrastructure and resources, and for the creation of vibrant
multidisciplinary communities. Since this process will take time,
all HEIs will firstly plan to become multidisciplinary by 2030,
and then gradually increase student strength to the desired levels.”
(NEP 35)

NEP also stresses a more inclusive education where learners
with disabilities or learning disabilities should be made more in-
clusive to the system. Such a holistic system of learning atmo-
sphere is needed for this education policy to mature and genera-
tions of learners to benefit from it.
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Unveiling the Layers of Knowledge: A Critical
Assessment of Locke’s Epistemology

Biswajit Pasman

Abstract:
John Locke’s epistemological framework has been a cornerstone
of modern philosophy, shaping the understanding of knowledge
and its acquisition. This research paper critically assesses Locke’s
epistemology by unveiling the layers of knowledge as conceptual-
ized by the influential philosopher. The paper provides an in-depth
analysis of Locke’s theories of perception, primary and secondary
qualities, and the role of experience and reason in the formation
of knowledge.Drawing upon Locke’s major works, including “An
Essay Concerning Human Understanding,” the paper examines the
key components of his epistemological framework and evaluates
their implications for contemporary understanding of knowledge.
Special attention is given to Locke’s views on innate ideas, the na-
ture of the mind, and the limits of human understanding. Further-
more, the paper explores the relevance of Locke’s epistemology
in the context of modern philosophical discourse and its poten-
tial contributions to current debates on the nature of knowledge
and cognition.Employing a critical lens, the paper engages with
both supportive and opposing scholarly interpretations of Locke’s
epistemology, offering a nuanced evaluation of its strengths and
limitations. By critically evaluating Locke’s conceptualization of
knowledge, the paper aims to contribute to a deeper understand-
ing of the historical development of epistemological thought and
its enduring impact on contemporary philosophical inquiries.Ul-
timately, this research paper seeks to shed light on the intricacies
of Locke’s epistemology, offering a comprehensive and critical
assessment that enriches scholarly discourse on the nature and
foundations of knowledge.

Keywords:Epistemology, Knowledge, Ideas, Experience,
Mind. While the concept of empiricism predates theory, it was
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not until the seventeenth century that it gained traction as a way
of thinking within the Christian tradition. The only time it was
briefly used was by the early Greek critics (Brightman, 1954). Be-
fore the modern era came to a close, many prominent thinkers had
begun to use the empiricist approach to philosophical study. The
contributions of great thinkers like Locke (1632-704), Berkeley
(1685-1753), and Hume (1711-1779) in the 17th and 18th centu-
ries helped to solidify empiricism as a lively and optimistic school
of philosophy. Empiricism is a school of epistemology that rejects
the idea of intrinsic concepts in favor of an exclusive emphasis on
empirical data and first-hand experience. Reason is just as credible
as realism when it comes to gathering facts. The first publication
to present the empiricism technique of thinking was John Locke’s
lengthy An Essay Concerning Human Understanding. The man’s
reputation is best preserved in this, his magnum opus, as Bertrand
Russell put it (1945). In it, Locke stated his belief that the most
important way to learn is through personal experience. This essay
examines John Locke’s empiricism in great detail. When it comes
to philosophical perspectives, empiricists hold that all ideas origi-
nate from experience, that all concepts relate to or pertain to expe-
rience, and that all generally accepted beliefs or recommendations
are either correct or understandable due to their foundation in ex-
perience alone. What the Greek word empeiria (meaning expe-
rience) deduces from the English word empiricism is congruent
with this interpretation. All of human knowledge is derived from
direct sensory experience, according to a philosophical principle.
Similarly, it casts doubt on the usefulness of derived reasoning in
data processing and social interactions.

Experience, say empiricists, displays characteristics of in-
formational laws, and one can use these models to measure the
breadth of human understanding in this way. They stress that our
senses are the principal means by which we collect information
and ascertain reality, and that these perceptions are the foundation
upon which our comprehension of the cosmos rests. That is why
it is reasonable to treat as suspect, erroneous, or even bizarre any
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conclusion or opinion that is not borne up by evidence. In their
philosophical theories and common sense, empiricists primarily
refer to experiences that arise from the activation of receptors, or
at the very least, from sensory input pertaining to sight, hearing,
touch, smell, and taste. All ideas, facts, and logical speculations
are reduced to emotions and epiphanies, according to Hospers
(1967), who lent credence to this claim. Essentially, all empiri-
cists deny the existence of intrinsic theories and maintain that our
whole body of knowledge is based on our senses and the judg-
ments we make about them. Everyone follows the premise that
when we are born, our minds are empty (Omoregbe, 1998).Based
on what has been said, it seems that empiricism holds that our
senses, particularly our intuition and experience, are the best tools
for gaining knowledge about the world (Hossain, 2014). Most
people take an observational stance consistent with the presence
of mind perspective, which holds that our faculties do, in fact,
supply us with knowledge of a specific type. Just 72 years after his
birth in 1632 at Wrington, Somerset, John Locke died in 1704. In
the seventeenth century, he was highly regarded as a leading po-
litical thinker and theorist. He is widely considered the progenitor
of the school of thought known as British empiricism and made
significant contributions to the present-day notions of limited lib-
eral governance.

In his magnum opus, Essay Concerning Human Understanding,
Locke aimed to provide an examination of the brain’s knowl-
edge-gathering processes. In this essay, I will mostly be evaluat-
ing human comprehension and doing an examination into knowl-
edge. He laid up the empiricist view, which states that we pick up
concepts from our environment. What we mean by “information”
at that point is a specific type of interaction between concepts.
Book IV of Locke’s Essay begins with his statement, ...knowl-
edge then seems to me to be nothing but the perception of the
connexion and agreement, or disagreement and repugnancy of any
of our ideas. Where this perception is, there is knowledge, and
where it is not, there, though we may fancy, guess, or believe, yet
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we always come short of knowledge (4.2.2, 525).

How exactly do the terms “association and understanding”
and “conflict and repugnancy” apply to our ideas in this context?
One such use is a model. Extrapolate your ideas about light and
dark. According to Locke, this will quickly reveal their differenc-
es or cause them to “clash.” White is not black; you will know this
when you see this inconsistency. This kind of arrangement or dis-
cord of ideas can happen along three distinct axes. To start, we can
check if two ideas are completely interchangeable. Understanding
that pleasantness isn’t sharpness, for example, requires realizing
that pleasantness and harshness aren’t synonymous. Second, we
can watch as relationships are formed between ideas. By compar-
ing the relative sizes of the two concepts, one might deduce that
seven is more important than three. Third, we can figure out when
an item’s concept lines up with a component’s concept. For exam-
ple, when I realize that ice is cold, it’s because I’ve realized that
my idea of cold is usually in line with how I feel when I touch ice.
This proves that Locke thought these kinds of disputes or agree-
ments held all of our knowledge.Since it is clear that Locke will
assert that all conceptions originate as issues of fact, he should
reject the theory of nature.

An examination of nativism, the view that certain views are
inherent to human nature rather than learned through experience,
is the first of the four books that make up the Essay. He adheres
to the older schools of thought that hold that certain notions are
certain and cannot be learned from experience or evolved from
ideas learned from experience; these schools of thought include
Descartes’ and Plato’s. One common line of reasoning in favor of
inherent standards is the idea that humans are born with a set of
predetermined moral principles already inscribed on their brains
and spirits. The general public tends to agree on a small set of
standards. Because there is no universally agreed-upon standard,
Locke rebels against it. He contends that the fact that these views
are not universally held proves they are not inherent to human
nature but rather formed through time. Furthermore, if there was
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any such thing as a full understanding, it could have been con-
ceivable to arrive at this understanding by means other than in-
trinsic knowledge. His second point against intrinsic notions is
that individuals can’t have standards, even the most fundamental
ones, unless you explain them to them or make sure they think
about them thoroughly. The fact that people’s moral views vary
substantially is another reason why moral knowledge shouldn’t be
intrinsic.According to Locke, there are no such things as natural-
ly separated concepts and no such thing as innate human norms.
Locke argues primarily that not all supposedly innate personality
qualities are actually shared by all humans. According to Locke,
teaching intrinsic ideas was pointless as it didn’t contain anything
that he couldn’t explain in light of his experimental record of how
concepts emerged.

Ideas are central to Locke’s description of the human brain
and his explanation of our knowledge because, as he sees it, they
are the building blocks of our psychological make-up. Concepts
are the immediate objects of human understanding, argues Locke
(Omoregbe, 1998). This would indicate that our subjective im-
pressions of things are the sole data we possess at the moment.
How does our mind generate ideas? To paraphrase Locke, when
we look at anything, it fascinates us and makes a mental copy of
itself. Our mental representations of items are facilitated by these
images, which also act as agents for those objects (Omoregbe,
1998). Thus, ideas are things that exist in one’s mind. Something
inside of you reacts to what you see in the outside world, like
an apple, according to the implications. This means that certain
apples are what you visualize when you think about them. At a
deeper level, ideas are mental operations. Your aim should be
to be able to identify an apple without any intermediaries at all.
For the human mind, ideas are a sign of being in touch with the
world outside our immediate environment. Since the brain focus-
es solely on notions rather than the physical world, this leads us
to believe in conceptions rather than reality as a whole. In his
mind, he could distinguish between basic and advanced ideas.We
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derive our knowledge from simple notions, which are the essen-
tial building block. The faculties passively convey these ideas to
the mind. Every time we look at anything, a flood of ideas flows
into our brains. Regardless, this is the situation whenever an item
combines multiple characteristics. For example, a white blossom
expresses purity and joy without being detached. White and deli-
cious come to mind separately because they are both perceived by
our brains through various senses, namely sight and scent. When
ice’s hardness and brittleness are perceived through touch, for ex-
ample, two quite different properties are conveyed. In this case,
our minds are able to tell the two characteristics apart because
they are really separate. Since the simple ideas we are presented
with address matters outside of ourselves, information is consis-
tent with reality, says Locke.

In this sense, basic ideas come from external factors that im-
pact our brains. So, when we engage with the world around us,
basic ideas start to form in our minds. During their gathering,
we remain still. One of the most basic principles of Locke’s em-
piricism is this. Similar to how we recognize physical items and
understand that our simplistic ideas are representations of reality,
Locke admits that there are things in the world.But rather than
being absorbed dormantly, our minds construct intricate notions
from a hodgepodge of simpler ones. Innovative and not referenc-
ing anything specific that currently exists, complex ideas are the
opposite of simple thoughts. The human brain is the creator of
them. This exemplifies the three-structured mental activity. The
brain does three things: (1) integrates thoughts, (2) keeps them
distinct while holding them together, and (3) digests them. So,
my brain combines the simple ideas of whiteness, hardness, and
pleasantness to form the complicated notion of a lump of sugar.
My brain combines concepts while keeping them apart to study
connections when I state that the grass is greener than the tree.
My mind is finally freeing ideas “from any lingering concepts that
go with them in their true presence” when I disentangle the idea
of man from John and Peter. So Following his definition of the
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many kinds of links between ideas that constitute information,
Locke proceeds to examine the three “degrees” of information in
passage 4.2. Emerging fields of knowledge seem to be a com-
ponent of these degrees. Natural information is the fundamental
level that Locke uses. This, Locke argues, is the highest and most
certain degree of knowing there is, ...such kind of truths, the
mind perceives at the first sight of the Ideas together, by bare In-
tuition, without the intervention of any other Idea; and this kind of
knowledge is the clearest, and most certain, that humane frailty is
capable of (4.2.1, 531).

A specialist has access to natural information when he can
directly perceive the connection between two concepts. A dele-
gate is not needed for its acquisition; it is obtained immediately.
This kind of information includes numerical data, for instance.
Statistical evidence follows. This information is based on reason
and was uncovered via research and demonstration. For example,
most of us can’t tell from a glance that the three interior points of a
triangle are equal to the two right angles. Nonetheless, most of us
can be convinced—with the help of a math teacher—that they are
similar by mathematical proof or demonstration. Here is a demon-
stration of some facts.The third and last level of data consists of
sensitive information. It is the sensory-perceived knowledge of
certain objects in their true form. Contentious data concerns the
nature of the connection between our thoughts and the real-world
items that inspire them. If we look at an orange, for instance, we
may be sure that it is an external object in the world that is re-
sponsible for our emotions, according to Locke. One of the points
that Locke makes is that there is a subjective distinction between
actually biting into an orange and merely remembering doing so.
Consequently, we can be certain that there is an external, analo-
gous object because of something in our prior phenomenological
experience. Here is a brief summary of the three tiers of data: It is
by delicate knowledge that we know other people and things to be
exactly as we perceive them, through demonstrative knowledge
that we know God exists, and through intuitive knowledge that we
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know ourselves to be real.

Furthermore, according to Locke, the traits that captivate us
when we look at objects are what really remain after we turn away,
leaving only copies or pictures of them. We are aware, however,
that these attributes are inseparable. Their genesis and stability are
both provided by a solid basis. What Locke means by “substance”
is the foundation upon which they grow, stand, and inherit. We
will never have a thorough understanding of it as our minds can
never have a direct link to it. Its resulting characteristics fasci-
nate us, and we can make sense of them. Its existence may only
be inferred, since we know that certain features cannot exist in a
vacuum. In order for them to be real, they should have some sort
of foundation. According to Locke’s central thesis, we will nev-
er have knowledge of things in their inherent qualities. Everyone
knows how we feel about them. In order to provide a more com-
prehensive description of the process by which humans generate
ideas, Locke zeroed in on the subject of the relationship between
thoughts and the things that constitute them. Is our perception of
reality same to our thoughts? For example, when we imagine an
inflatable, what is the connection between the mental images it
conjures up and the real thing? We have ideas like spherical, hard,
white, and cold. An object’s quality, in Locke’s view, is its ability
to inspire any conception in our minds, and this quality might re-
flect numerous concepts. We can then draw inspiration from the
inflatable’s attributes. Locke made a clear distinction between two
types of qualities in order to go deeper into the question of the
relationship between concepts and objects. These traits, he says,
are both necessary and optional.

Even when a body changes, its basic attributes stay put since
they are indistinguishable from the body. Characteristics such as
size, shape, mobility, portability, and quantity are only a few ex-
amples. Locke argues that these physical features are the earli-
est and most basic building blocks of our basic mental concepts.
Their appearance is similar to that of the entity itself, and there
are physical embodiments of them. Inflatables, for example, look
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round and are round; they move around and do move. Therefore,
it would appear that our beliefs, which are based on basic attri-
butes, are exactly those traits that mesh well with the text. Since
they exist in the bodies independently of external perception,
these characteristics can be considered real. But the real goods
don’t have any ancillary features. They offer us ideas that don’t
have an article that fits them perfectly. The color red pops into our
heads the moment we lay eyes on the inflatable. The inflatable,
though, is not red. One of the things the inflatable may do is make
us think of the color red more often. It is completely unlike the
body in which evident optional traits exist. When we picture a
white rose, for example, it doesn’t look anything like a real rose.
The most striking similarity between our sense of white and the
image of white that the rose can plant in our minds is the effect
that its impalpable particles have on our sight. Thus, necessary
attributes include development, size, shape, motion or relaxation,
and quantity, or attributes that are appropriate to the object. Taste,
music, and color are all subjective experiences that have no busi-
ness being a part of or belonging to a body unless they are external
factors that cause people to think about them. Locke distinguished
between essential and optional elements to differentiate between
appearance and reality, which is a crucial distinction.

Finally, this research paper’s critical evaluation of John
Locke’s epistemology shows how intricate and important his phil-
osophical contributions to our understanding of knowledge are.
We have learned a great deal about the complexities of human
vision, ideas, and knowledge generation from one of the most im-
portant individuals in contemporary philosophy by peeling back
the layers of his epistemological framework, which Locke laid
out. By delving into Locke’s theories on perception, primary and
secondary qualities, and the relationship between experience and
reason, we have discovered the extent and variety of his explo-
rations into the nature of knowledge. The continued significance
of Locke’s work in molding our comprehension of knowledge
and cognition has been highlighted by critical assessments of his
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views on inherent ideas, the limits of human understanding, and
the consequences of his epistemology for modern philosophical
debate. Engaging with various academic readings of Locke’s epis-
temology has also helped us better comprehend the contentious
and long-lasting effects of his philosophical legacy. This research
paper has helped us better understand the evolution of epistemo-
logical thought and its relevance to modern philosophical ques-
tions by providing a critical evaluation of Locke’s epistemology
that takes into account its strengths and weaknesses. As we wrap
up this critical evaluation, it is clear that John Locke’s epistemol-
ogy is still a hot topic among scholars, making us think deeply
about the basics of knowing. We have both deepened our knowl-
edge of Locke’s intellectual achievements and added to the con-
tinuing conversation about the intricacies of human thinking and
the continued relevance of philosophical investigation into the
past by peeling back the layers of his epistemology. In the end,
this critical evaluation proves that Locke’s epistemology has had a
lasting impact on the development of philosophical thought.

Bibliography:

* Brightman, S. B. (1954).A Philosophy of Religion, New York: Prentice
Hall.

* Copleston, F. (2003).A History of Philosophy: British Philosophy
Hobbes to Hume, Vol. 5. London: Continuum.

* Edwards, P. (ed.) (1967).The Encyclopaedia of Philosophy,New York:
The Macmillan Company.

 Hospers, J. (1967).An Introduction to Philosophical Analysis,London:
Printing Hall.

* Locke, J. (1959).An Essay Concerning Human Understanding, Vol. II.
New York: Dover Publications.

e Omoregbe, J. (1998).Epistemology: A Systematic and Historical
Study,Lagos: Joja Educational Research and Publishers Ltd.

* Russell, B. (1945).A History of Western Philosophy, New York: Simon
and Schuster.

*Stumpf, S.E and Fieser, J. (2015).Philosophy: A Historical Survey with
Essential Readings, New York: McGraw-Hill Education.

o8Y



Q@ Mot el X7 «3e ‘T
yfee v

iR Fera 2@ ¢ s
FI@AR 2fbfere RS FRIACIT AT Qo SRR |
foF e Rl fwem free i <o =i @t e
g Ter I @IMCE W (ReTi FU TGN T TANTL
QU | I AN@ G O (iR Ff6 @ wiwe
@ 3 o TR | RamE g T | effv
T W o afeld @fiers 9T ow FET-9q 25
IERER | o@ 4 [ @A @ Tieee Siifs, 9
(R O[MT FICEACF N FA00! ©f 7T | I AEHSF AN
AN 7w o Tt AfSfFeET va e @ [
SiE ©f W1 e TAwem Qo Feq FAE!T I9Ce, A0
ST W@ A (=0, AN BEd T8 (4% Tk
G| TEmEewd boribire N =l fefeew facsmens
siga ifefrrerma RwEm Qi@ I 39 wews of
o= 7, e &= AgEd e ER T e
ox 0 OeTh corm e AP1e MRTIR 1« Fwee ]
QTIPS HfSfEerma @R T e, eaiR
JEE T A0S TRATST 1o
@3 I FA@FRCE WA TN JRS F Qe |
OTF QAW (IMET Ao T =ifew e, @R
GFSTING SItF TS IR | MTE G WOl ATORFS
FAGARE g IR | G G Qe =i (et 7w
BaWE T RO W A0S oF FE | GCe @
e 2@ IEREE, OF9 PFFe e 1 AFie OitE | 9k
HHINFE Y FAEN?s WES AT 9F G 5 9T gae
foa5a A0 Q@B % e e oigq 93e €%
frvate v @0l 3§ A e e @ ot faw
wferrerw aif® TEfe 1 2 o4 T 7% wdifeed

084



ol FRAGAIACE WA NhE FF I gece! |
FrRceare @ AT ToeT I AT (AP TS

R ©f 771 A TGEAIR OF W (@I A GR I
f®ifte o I @ o @ «fi@e U SEe
AR ©ItF ©ItF 37 @ Afes)ef I= [ of 731 Fpeeat @
TFER G2 TN V¥ TR I HACS! OfS T I S5dE
TN N AR 2 R Gz | o Freema
RN ICERCE, #Abwe o @ g e eiat feaiR
RAWT A AN FIG06 FCET e (THAFDR ¥, PR
@R A8 IEF T Y7 TAZ MRARE | Fadrs BeHz
ciifeet A e 8 fog Frsces [Riftor oy +fe
(1R 9 I I@ MET | T@AY R Ty ¥fefarmeE
weifgs forem | fofd a1 o7 g waew | fof wme
Fite TR (| ol v T ite xeea @t
AT F® RT |

IR oW Frve e 07 s90, @ e e ame
I@ A @] Wo Ry ;e =z 2o
Ieweigr fefeeEm, wrps wfew a3 e e
EGE G GRS I PEAA W ©f NG ZH 1 PAeTI
Bg Wifsfteer ofC T A T@id 2w (Tee iR
o1 fog W3 fw @i @ Freea wisifs feet1 @2 Ram
e (e e foff sima IeteeEm, <iommE
TN FHEAEA N8 sEsA iee oiF, 7@ & weEiy
FRE 1 TS TS AT $93d AT WA ee T wa
w%wwg%wn%ﬁmwwwmw,m
Yeronl |

FAMAY e IO ICARETN ddpoe A, SN TOGH
&3 15 I | T8 T At @ - cem-Aeif-teTeal Wi
SR I TG 8T & Al | QTR ARG
e oem widen o T@ 2@mm I AR A ew
@ afee ) g o wwed sl Sga seafeeE |
RIqUAR WA W 9 Tl G2 I AT e (Feed R
PRI (71 IME d5d6-dp0 A Gt RAWA I
AT @1 [RT 7o te S | 68 AT (A @A [,
AN (90T AR ¢TI Fg doaw HRe o1te

o8



ORI R (R G MEART 932 IR @I B9
FIZT AW FACRT | d5dd AN Y AR (T2 T ITQR
MW@WWW%WWW
JEAMRE | SR IS & FIF O 0K (78 KA 7 e
Qi I e 1, e ey e AteoEmme A
P zm RWERr it 936! (! Rty 1t QrefRe |
Wwwmwmwwmwwﬁ?

Z@%Wnﬁw*ﬁ%ﬁm—mﬁwﬁmﬁ??{
&fe e @reT ANRATT AT &5 |

e amas

SO AF (AeF ree =Nfefeee [wie S 9w
fiftere | @2 Ty 9 SfERE 93 Bidte frferm @R
TR <+ | feme FFIE o =ETma Avites @R TWiIF
TR W ered! oo o fee At wwe ea e,
G AR AT S (5 0T FeF e weire 1,
5o @3 T Feel Fmd R RNEs Tl
CAF LA A foeet | GfeeRad Biest R A8 TS
WWWWWW»WW|
OF S 7 I=F @Y DGR AT G ~ISi! TS |
AAFIY AR QA @M T (A S e | I vy
WWW%W@MWW‘%WW
fryagfe Tupifn @ Rfon e fen vl gtom Ftafees,
©f SNWE (e {2e T AT O 393q A FAFOT GF 0
o fofq o el SR S 0, ‘@ ASH 220
T S @R P 97 2000, SIRIF @FEF o o
TITHE @ SRS AR @PiRTeTy; SR Tafeq &
OB T AW FOA 1o S9OS AN T3 [eizre! 2=, fof
Wﬂfﬁﬁﬁ%w@—mww ‘AT B R3TOR
R 8 FWIES BT YRTerR, G 9 BrFg @
= (T AR 1 €7 § I T AEERie B e
GENRIOCE, ANetE TE AT W ~ecz | ok o auw
a3 TP IIFE T SRR I #STe FIEA T-S0ie] T©
AN SfFFealce 00 AT | IN@Y @9 9o W

085



GEREE, T T8 JARE R Aff&aE awmt @
‘MR GRAAER (FEZT SR F91 | fol @1y = =17
T JATS A oS W @7 Iw 77w 771 ©iR
foff ool fon T=aa TR S5 T FoAT FACT
ofF REFCEE aifoTe a@ oFa Qe Tgq [wem
Ty 528 A |
st foeie

e fc s @ 4w #j<fet o Freie e
AT T SrdR A | FF 350 AER forma I it
e Mifsfrem Rwem, awvde | ot fe o[/ T
TP (SR TR ©IF 2T (A, Shdb-5d AW fHerigneg
faters semme wey fof @fo = et Fiom SeaiRe |
@ o AT T W1 IR @ 7R SIE 5F & Q@
e #ifsfeeEs mew | e @@ a8 wQie
FEPRER TRfr-ce 7 «Fw Pt Berm w0 hext Fw
©IF Wi+ife Yoo G Mo et g few | fof fet
0o 93 RS Ngeg Bl PR I A4 ZoiRce
s A R orfer e SR Tue Fw g
Freg e des o it fost =18 eI (eat S5,
i o7 3cae, @B PR RS T 1R, €3 P GREw
TS AL, WA AT 22O (P @R (I 230
@R A I FoFA FAT Q@RI BT 1 Sbd8 AT
3t (rAite forceifere , ‘@ frel @ T STwed I
R T ATF YT GI0! FoUA P 1o ST Sbrdbr I
SRS AGH e T T, Rmgiercy sl IR w ey,
IANE SIRF (I 5B 1R 1... v aiewa aieels (s, a0ed
WW@W&WWWW@W%W
@01 e ToF SbrdR AT GfB 2 FcH Fivdted | e fof
JEH, TGRS e A A S /R e 7@
oite Prede ‘azeife, gRarifs, Temife @t wmw e
Freifce ey [ «ie Fate +itg) oF Fre ¢ o) =
TE A, TN R W @61 AL AN 20
A1 | *MffEer i v 373w oy @t fs wfim

dyeo



T =@ oo Reie GBifve 239 ol afsde W
FRITGHE AR SRET AP 0TS AR lse

@2 ooe Ty I @R O SN At e
o TR ~ADE REE W1 4= foqem Frvste Mo
Traq e Qrad wrwl e Qi Blame dibie
A amedT U8 99 IR M 906, ‘corEl or I
2@ I, 7o Rofere 2@ 1, wfore e =@ 1. &
TINCOT T IR W G2 AT GF YT Wi, 306
P57 e, S e uEY e ge A e
SRS A0 I@IY T R T8 ece (GTReE |
TN @ gfen QIR Wi W FACo | qmAIe
(S T T, gt Qb e oy @ R
@ I F oaPfe | f$f W TS, @raa I Pt
ST, &plod A ffers 2w, oiuia aidt ofk@ 2@ @O e
TR@AT ey fow, P o Tt FTeret egfe
T GO (@Y SN COlET | ARTF TRl SReed oiF
&N I 2, S S WNAF @ (AN 93 SRSy
e e I 0! fem—od AT @Rt 9 f=em
A SRS B8l S[FF @A ok N o
e @yt qreee | fof it Saren, oeadin A’
@D | 4F WA FACS W< ASpoid Ov, 4= g T
fow wfore qdt AR 1. TMe fofq weced, Stk
FOCIT 01 IS T Foo (ARG O Rvprete 1 et
fToatas fRr Hed i 00" | @, @I B 2RI
f Prvlr U IR | fofq g Facen, «f fFrmt B
T TRGAOT AR AR AL FA@ 1y, IA@ARE OFF
i effefde are ke RwEe fofy agfen s
FER TSR (voAl Fiolw FACS BrATR O Al fowiw |
o, whRm Rrfmemg wer Srewey agfes Mg,

T AhEaRd e e faes @ sa am
TS T SCARTER 27 (AT | 3508 AT TR Fer
GO F-Smtl @R A e S ACETCR | IS SrsE
O (AT T T APICS ATTA | S9IR A W™

Mol



A e REm, «@EWMa T TS TF WOICed W) Srnazd
IE... 9306 N GIE T I IR 1 IA@ARY g
AT, MRAENT NP, WK B o7 20, Fgg=ed s
Bred @1 ETRI vy3 Taws P =@ =, 2@, ‘@R

Ty

T IR IO

lifefreer TwvdaT afedt IR dvod AT | o
R0 T’ o AT NE T FwG W AT
g w1 ofa avf ¢ et ofvR el | fof
S500 HITH GiferTs JSATT M I#ETH, ‘4 19 (U [[l
e | ©iR oitd e R (redt ek W1 (TR IR
iy S B Fo e .. @2 oo Feioee wAfae)ef R e
T g @iV G AWEA I T IR, ©F AR G2
IR ... TSP A 92 AN P02 Ao S
R 2@ 501, S ©4F AT ORTEEr 1 @ A e
fofq =ifefraem [Rmie v FeafeeEm, e @ fofF =
AT | 509 TN TR GG BTS¢ AL (1B
I e | MifsfeerE e @ ol e
PP QM ey Witk | o T 2oeE, *ifeFEes
a3 oo ofepm 2w Tofee 1 o Frema T
R e et 2fteet | o focd e, ‘I myself attach
much more significance to the educational possibilities
of Siksha-satra than to the school and college at Santini-
ketan.s» GREE F #td fofq AffreoTces @ ofF Fr
SR (& I T FAET | S50 AN QIfFSEw FRR
oI fof TEET, ‘(e A =i Ot Y& TS A—
T P iR, QN e Siqee Qeq I8, AF-E-
JIET-AS B, G e @ w1 (oA (@ Re T
ACE 92 ST T T WG | W T, 4 P AR
I OO’ I3

s s Rrggras W Qo Boite | AT

@ A q@Ad wAfite 9T ATeR1 FA@AR
GRS T (iR (ol | i T FEE IRETT WG

&R



e F ST Ko 8 FoBT W (IR | AfeForTa
g s 98 @ O R e A[fEe zufee
Rrepitas Pre gas FeiRe ok e «iefes a1 gw1=
aF Pq SINSE Ie HefeE g g s Gkt
e gz Fare AR, ©iR o WEw e iR
O T IR s AP (007 8 IREF AR @ F
[P fRe ©f 71 S580 A *A (T3S AT HCX AL
A 2@ GPifRe | AT WEerd Wik e, ot STeiHme
TR A R e w03 e W@ @8 Rwie e
e Ww 2 v@ W sey A e Fig cofitg
foeT 1 5585 A K ©f (TCH XY T IR | TGN [T
‘YT @CE A BIF A | ©IF TSI PrFiaus g
bl <41 2@ | AfpEears FrEviae a6 FgrTel FA
R ATS &% I BT Lo

TGN S0 A P T T (SERE O Sdveod
N oI et T T fom A 5% o o higE
ey e vifkwE e R s g7 <@ @i frs
IJIZ! T FAF A ZET) FHTOR o7 FqE@A, w>rAq
0! RS AT FAIT IR AN TS GTReA | AT
SR FORT AT FACS (ATAR | I SN FS6! 48 IR T
PR Y IR |

TRITE ageiftis

51 2R ff—aEga 8 wifsfred, gest ssue |

R WL AN —_iEie ¢ WfRfrEes, Rges! ssue

© | L.K.Elmhirst—Poet And Plowman, Pioneer in Educa-
tion1975.

81 e IOIR—fefwerr T, @ [,
TR R (7, FETRI0! T3 ST ddb) |

@ M.K.Gandhi—Autobiography, OM Publishing 2010.

Y | AT NSO Twerler, AT AT A7 3559 1

91 AT TGS, T, W (I A, T 8 (FF s0v )

pl(qV)



v | WifefEen Afast svoe

5 | TV Ered! Ail— e 8 e, @ @ T dobd 1

0 1 2, 3938

5 | AL o, a<iE FoaieE, Ao A AP
ROV |

3 LK.Elmhirst--Poet And Plowman, Visva Bharati Uni-
versity 1925.

so1 TR IFR- FrEw @FEd, IWNE FaRa, AT
G FFITT 009 |

38| ANGAIY IFI—TRFARE, 7" oA, ARSI A
PR 03 1

3¢ | TS AW —AROTOg TG, (WS ARFE I 359 1

MY | ISP AFT—IRAGI! (€ %), W™ ARl 383v 1

31 TG ST e, 7w ToRE, AN e
PR 03 1

Sh | TR SFT—OTSAHT ST, AT TowI<, “fFow<x
JE AFIA 000 |

31 6 H—IofR wE qgeE <46, e T
@A S5¢o |

01 AT AFT—Prwde | Toen, Afovew Qe
PR 03 1

| e SFT—rwive], 98w oAk, Afvae Qe
PR 03 1

R MGG T - —AReForg TGN, & AR
%A1

29| LK.Elmhirst— Pioneer In Education, Visva Bharati
University 1925.

38| AEAR IFF— RS, 7@ FvRA, AowIH e
PR 03 1

¢ | Hasim Ali—Then and Now, Asia Publishing, 1960.

QY | FYATH® AAFF—AIGACLT PRI '@ A, Ll S508 |

€8



Myth versus Reality: A Brief Assessment of
Feminist Revisionist Mythology in Margaret
Atwood’s Select Poems from The Snake Poems
Series.

Adrija Santra

Recreating and retelling of the existing texts is not only an inno-
vative literary practice, but also an effective device to revaluate
and reshape our own cultural discourses. Basically, myth belongs
to high culture, but can assimilate itself to popular culture as an
indispensible part of it. But, when the very domain of ‘culture’ is
predominantly presided by one particular part of the entire human
population, it is bound to be biased, discriminative, fabricated in
such a way to subjugate the other section, as well as to normal-
ize and perpetuate that imposed domination. As Alicia Ostriker
makes an observation in her essay “The Thieves of Language”,
in mythology“we find the conquering gods and heroes, the dei-
ties of pure thought and spirituality so superior to Mother Nature;
there we find the sexually wicked Venus, Circe, Pandora, Helen,
Medea, Eve, and the virtuously passive Iphigenia, Alcestis, Mary,
Cinderella”(71). The realm of myth is designed, proliferated and
patronized by the male. Ostriker comments that mythology has
always been an “inhospitable terrain” for women, where they are
always projected as “either ‘angel’ or ‘monster”(71). Women are
never offered the choice of being a real human being made of flesh
and blood. Mythical discourses, as well as the domain of language
are always directed by a phallocentricl worldview. Myth has al-
ways been considered as the flag bearer of a certain culture. Again
the word ‘culture’, associated with logocentrism2 and consisted
with an exclusively patriarchal connotation, is tactfully used as a
tool for discrimination in gender politics. The concept of ‘Nature’
has been placed in opposite to the idea of ‘Culture’, in order to
draw a sharp line between emotion and intellect, instinct and the
so called ‘civility’. Hereby, Nature as a mother has always been
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subjected to remain a passive vessel, while God the ‘creator’, is
designated as the omnipotent, thus to be the active one. It is quite
natural that myth as a product of culture, always tends to bestow
the hegemony upon patriarchy. Regardless to country, community
and culture, in all kinds of myths women are subjugated, exploit-
ed, commodified or deprived in all possible ways.

And here lies an inevitable urge for revision. This is an urge for
survival, a desperate attempt to resurrect one’s existence, to eman-
cipate the voice subdued for a long time, to retell the forgotten,
untold stories that have been kept concealed quite strategically. A
revisionist mythmaker serves a two tier purpose- first, to produce
alternative perspectives that are often overlooked or ignored, sec-
ond, to render a verbal articulation to those eradicated, unregarded
truths; thus to make an attempt to challenge the orthodox. Revi-
sionist mythmaking carries a profound significance in the realm
of feminist literature. Contemporary women writers show a ten-
dency to invade this apparently impregnable castle called ‘myth’,
in order to find the root of their own selves, rebel against the long
run deprivations and subjugation in a logocentric sphere of male
supremacy, and make the world aware of the active participation
of women in the formation of ‘culture’.

Margaret Atwood is one of the most prominent contemporary
writers of this genre. As critic Sharon Wilson has remarked in
her study of Atwood’s revisionist myth, “Atwood has used my-
thology in much the same way she has used other intertexts ...
Whether explicitly named or simply implied, Atwood’s varied
mythological intertexts are central to her images, characterization,
and themes.” (Wilson 215) Her poems are no exception. Atwood’s
poetry often moves beyond subjectivity and makes a quest for the
“unconscious mythology” of (wo)mankind. Atwood’s series of
poems entitled as Snake Poems that composes the first section
of her collection Interlunar, can be comprehended as an instance
of her genius in breaking and making myths. Atwood encourages
her readers to unlearn the conventional phallocentric myths about
snakes, while associating the very idea of snake with female spir-
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ituality. Where in the patriarchal myth, snake is portrayed as the
seductress, the intriguer, and the transgressor, Atwood rebellious-
ly announces that “The snake is another name of god”(95; line 1).
Through acquiring a snake spirit, a woman can identify herself
with the god and excel to the way of spiritual emancipation. In my
paper, I would like to explore Atwood’s use of feminist revisionist
mythology as a tool for annihilation of the phallic symbols asso-
ciated to snake, and introducing a revolutionary paradigm shift
by ascribing to the snake a female spirit of its true nature. This
paper will focus on three of Atwood’s poems in the said series:
Bad Mouth, Quattrocento and After Heraclitus.

In spite of being a prolific source of artistic and literary inspira-
tion, snake is, in real, a menacing, ominous creature that evokes
a sense of aversion, makes a cold shiver run down our spines.
According to researches, the fear of snake is partially innate in
human nature. The hypnotic, gruesome gaze, the haunting and re-
pulsive appearance, the furious yet perplexing motion—all these
tropes conflate to make the image of snake dreading yet fascinat-
ing, and above all, exclusively mysterious. This very awfulness
associated with snake gives birth to a plenty of myths as well as
prejudices that we find to be articulated in art and literature world-
wide. The poem Bad Mouthopens with such a tone of fierceness.
The snake here is not a calm, cold, passive seductress and shrewd
artificer; rather, she is violent, rampant, indomitable, vehement
like storm, inevitable like death. Puff adder, Constrictor, Pit Viper
all are fierce, deadly, venomous creatures “fanged and gorge on
blood”’(88; line 2). For them, “killing is easy and careless as war,
as digestion”(line 10-11). Apart from a few examples, snakes have
hardly been associated with chaos and destruction. But, Atwood’s
poem takes an experimental turn by illustrating the snake as an
epitome of death. The “endless gullet”(line 4) is inclined to de-
vour the poetic hunter. The hunter is the embodiment of phallus,
the hollow male vanity. To engulf the phallus “like sheer greed,
lithe and devious™(line 7) is to take conquer over this hollowness,
to perish the phallic pride and thus, to attain a survival strategy. In
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the process of destruction, there lies a possibility of a new begin-
ning. The snake combats with the phallocentric ideas entrenched
in our cultural history and paves the way for a paradigm shift that
leads to the path of emancipation. Here, the snake has been exalt-
ed to the position of a goddess.

The poetic persona fails to identify herself with the snake
spirit because the snake cannot scream. This lack of comprehen-
sible language makes the spirit impalpable, beyond human un-
derstanding. The poet recalls science fiction stories to seek some
resemblance, but in vain. This apparently alien, incommunicable
spirit seems to be inexplicable with logic or intellect. “One who
can explain them/ can explain anything”(line 32-33). Here we
can see a prominent reflection of Atwood’s agnostic3 attitude. In
fact, the idea of logocentrism itself is postulated to belong to the
masculine domain. Phallocentrism and logocentrism are supposed
to be complementary to each other. Atwood points to the sheer
inefficiency of logos when it comes to penetrate the mysterious,
inaccessible world where the snake inhabits. Phallocentric worl-
dviews based on positivism, science and rationality have been
turned down. Seeing is not always believing; perceiving the world
with a phallocentric gaze, a mere sensual reception towards the
nature, connecting to the world with a positivist approach is not
only futile, but also misdirecting. Only a heart blazed with the fire
of aspiration can solve the mystery of god. The path of fluidity,
flexibility, spontaneity and spirituality has been encouraged by At-
wood. Dewit argues, “By describing the mating rites of the snake
in terms of colour, the blue-green colour of cyanide, and as inani-
mate objects, length of string, the speaker completely removes the
image of the snake from any sexual, or even association”(18). The
speaker further observes “Alone among the animals/ the snake
does not sing”(89; line 41-42) The snake does not need to com-
municate through audible language. The poet seems to challenge
the very domain of language, which is exclusively male centred.
Phallocentric language system has subdued the female voice. In
the realm of language, women have always felt to be alienated.
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And, the snake vigorously transcends this despotic regime, and
speaks the language of stars, not of human. Stars need not to flaunt
themselves, they are illuminated by their own light, own resourc-
es, own exuberance.

The next poem called Quattrocento inaugurates with the descrip-
tion of a 14th century painting based on the creation myth about
Adam and Eve. Here the snake is portrayed as a woman. “and the
snake, vertical and with a head/ That’s face-colored and haired
like a woman’s”(lines 8-9). Again, the artist is patronizing the
phallic myth, by making the snake (as well as a woman) as a se-
ducer, an ally to the sinner, and the reason behind the fall of Man.
She is the perpetrator who invades to the Garden of Eden to ham-
per its immaculacy. But Atwood, in her very innovative manner,
subverts the concept by praising this act of invasion. She argues
that before the enter of the snake, the heaven was far more insip-
id and monotonous than the hell. She observes that there is no
trace of happiness in the faces of Adam, Eve or even the zoo ani-
mals and the angels. “There’s no love here/ May be it’s the bore-
dom”( lines 16-17). The apple offered by the snake propagates the
possibility of life amidst this land of melancholy. The apple is a
‘heart’ where the seed of life is latent. But, the patriarchal myth
cunningly switches the idea and accuses the snake as the reason
for death and suffering, deliberately overlooking the possibilities
of life, joy and love. The apple is a “blood snowball’ that is made
of “death upon death squeezed together”(lines 23-24) This may
be a symbolic death of this static, degenerating perpetuality that
is broken into an endless flow of life. Once Eve takes a bite of the
fruit of knowledge, she accomplishes a sense of self realization;
and according to Atwood, to know oneself is to know the god. The
mythical figure of the god, which is nothing but a boastful repre-
sentation of masculine power, may accuse Eve as a sinner. But
now she knows herself, she is free from the mystic idea of ‘body’,
and becomes aware of the true nature of a body made of flesh and
blood. The chest of knowledge is now accessible to her. She can
...feel the membranes of disease

Mg



Close over your head, and history

Occurs to you and space enfolds

You in its armies, in its nights, and you

Must learn to see in darkness. (lines 31-35)
God in patriarchal myth was meant to be disobeyed in order to
perceive the glory of the real divine. Thus, the violation of the
mythical God offers the possibility of true divine realization, the
knowledge about self, the knowledge about the world, both the
joyous and the disappointing ones. That is how human learns to
value the light, while. And then they learn to pray to the god. So,
the snake is not actually a transgressor, but itself accomplishes a
state of godhood by conveying an enlightenment. The snake god
utters the absolute truth “Love is choosing™(43). and Eve makes
her choice. Thus, the snake becomes a goddess, and Eve turns to
be her devotee. And thus human successfully gets access to the
realm of god.
The next poem, After Heraclitus, remembers the doctrine of the
ancient Greek pre-Socratic philosopher Heraclitus of Ephesus.
One of Heraclitus’ popular ideas is that fire is the Arche, or, the
originator of all other elements. He believed that, the world-order,
or the cosmos is created from fire, and everything will gradually
return to the fire again in a process of eternal cycle. Atwood bril-
liantly relates this idea with the popular snake myth that depicts
the snake as a representative of fertility, birth and resurrection.
The skin shedding of the snake is often rendered an interpretation
associated to rebirth. The everliving fire never extinguishes, so
also the flow of life in the universe. And the snake is imagined as
the physical manifestation of this fire power. Fire has the ability to
create, sustain and perish. It shows a striking resemblance with the
divine trinity in Hindu mythology, who epitomizes creation, de-
Struction and harmony. Here, the snake, which symbolizes a fem-
inine power, is believed as the Mother, the originator, she holds
and controls the circle of birth, death and rebirth.
The snake is an incarnation of life force. She has her body, a free,
floating, distinctive body that creates its own language in course
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of its movement. The patriarchal language system is unable to
decipher the message of this proud, spontaneous, wavy motion.
So, the snake goes on creating its own language system that is
approved by the Nature. The presence of the snake is a bliss, that
brings light and prosperity. “...the sunlight praising it/ As it shines
there on the doorstep/A green light blessing your house” (lines 11-
13). Unlike the previous poem, where the speaker was conversing
with a feminine spirit, here the speaker addresses a patriarchal
‘you’. The speaker askes the vainglorious, egoist phallic spirit to
pray to the snake goddess, to worship her, to nurture her. She can
heal his soul like a mother, she can protect him from perils. She
possesses the omniscient power. And the toxic masculinity is quite
aware of her power. That’s why it wants to suppress her, it always
tends to eradicate her existence as she may cause a threat to its
despotic regime. “You do not pray, but go for the shovel/ old blood
on the blade (lines19-20).
To bow down means to surrender, to accept the sublimity of the
goddess. But the phallic power is never ready to do that. He sees
in her the bodily manifestation of “the darkness that you fear”(line
22). He deliberately turns his back from her, in spite of being
haunted incessantly by its eternal presence. No name has been
given to the goddess by the phallocentric language system. So,
she decides that name by herself, and the name of the phallus too.
As Dewit refers to TorilMoi, quoting Kramarae, “Feminists have
consistently argued that “those who have the power to name the
world are in a position to influence the reality”’(66). This suprem-
acy makes patriarchy feel insecure. So, it kills her to choke her
voice, to prevent her from flourishing. But, the irony is that the
phallus, by eliminating the identity of women, unknowingly de-
letes the name of itself, unconsciously loses its own relevance.
A mutual symbiotic relationship between men and women is re-
quired in order to sustain the existence of both.

Throughout the entire series, Atwood never tries to com-
pletely deviate from the original mythological stories. She retains
the essence, while subverting the symbolic representations. She
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does not wish to escape myth. In fact, she is prepared to face it
valiantly, and determined to eliminate the deconstructed, distorted
parts, and extract the suppressed reality. Atwood’s aim is to purify
the domain of myth, which is diplomatically constructed by the
patriarchal society as a tool of oppression. Any kind of myth is
inevitably embedded with a certain discourse, that is consciously
crafted in order to serve the hegemony. They hardly possess an
authentic historical base, rather they are fabricated and formulated
that tend to conceal the other side of the story. Whenever she re-
visits the traditional myths in her poems, it always brings a satiric
tone that vehemently exposes cruel, shameless, exploitative pro-
paganda of the patriarchal mythological system. At the same time,
there is always an endeavour of resistance. She advocates not for
the concocted palimpsests comprising a bunch of half truths and
inherent propagandist ideologies, but for the real, spontaneous
truth that is constant, evident and approved by the nature itself.
Adrienne Rich desires in her poem “Diving into the Wreck” seeks
to have “the wreck and not the story of the wreck / the thing itself
and not the myth”(lines 60-61). But, Atwood’s revisionist attitude
does not actually demand a termination of myth. It may have a
two tier reason, first, mythical discourses are so firmly rooted in
our socio-cultural system, that it may be an imprudent approach
to advocate for an immediate obliteration of it. Secondly, Atwood
rather tries to take an advantage of such an entrenchment and dis-
creetly subverts the same myths to use them against their own pro-
ponents. What Atwood does is to identify the tropes that demand
amendments, reveals the truths behind them, and allows the reader
to access the reality instead of some devious, misleading stories
meant for indoctrination.

Atwood’s image of snake in the current series transcends
from femininity to divinity. If a woman is a mother, who shows
her child the light of the world, the snake is similarly an emanci-
pator, a redeemer carrying the potential to offer salvation to the
entire mankind. And in return, she demands nothing but the digni-
ty she deserves. The dignity, that the domain of myth has always
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deprived her from. She can be a terrible, poisonous creature if
enraged, and at the same time, an affectionate nurturer if satisfied.
Also, she desires to get free from the shackle of any kind of pas-
sivity. She does not want to lie in the lines of verses as muse, but
claims to be the writer of her own story. A story that will lead to
the path of light, liberation and limitlessness.

Notes

1. Phallocentrism: The word was coined by Ernest Jones in 1927
as a part of Jones’ disagreement with Freud over the latter’s em-
phasis on the phallic stage in the development of a child. Phal-
locentrism is an ideology that proposes that the phallus, or the
male sexual organ plays the central role in understanding the so-
cial world. Phallocentrism promotes an exclusively male centred
worldview, where men possess all kinds of privileges, while wom-
en are subjected to live in a world of ‘lack’.

2. Logocentrism: A term coined by Ludwig Klages. The term in-
dicates to the traditional emphasise on ‘logos’ or western science
and philosophy in shaping and analysing the socio-cultural phe-
nomenon as well as the domain of language.

3. Agnosticism: a particular kind of belief that assumes that human
knowledge is too limited to know the ultimate reality of the uni-
verse. The existence of anything beyond the palpable world-such
as God, divine, supernatural is unknowable and imperceivable.
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